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PREFACE.

TaE author of the subjoined treatise, Antonio
Rosminj-Serbati, was born at Rovereto in the
Italian Tyrol, on Lady Day, 1797. His father
and mother were both people of good family, and
considerable fortune. Antonio was the second of
their four children : his elder sister became a nun,
and his youngest brother died in infancy. His
parents were educated and devout members of the
Church; and the atmosphere of his home must
have fostered the intellectual and devotional
tendencies which made him what he became in
later years. The boy studied first at the gym-
nasium of Rovereto, and then for two years at
home, under a futor, P. Orsi, whose instructions
in philosophy had a considerable although ap-
parently an indirect and unintended influence on
his later life. When eighteen or nineteen years
of age, he determined to take Holy Orders. His
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parents at first met this resolution on the part
of their eldest son with a determined opposition.
But his love for God and for his fellow-men
seemed to impel him to the one calling in life
which afforded the highest opportunities for its
practical exercise ; and in 1817, at the age of
twenty, he began his theological studies at Padua.
His father died in 1820, leaving him the bulk
of his property ; he was ordained priest in 1821,
and then, after a short visit to Rome, he settled
down at his old home in Rovereto.

Rosmini’s boyhood happened on a time when
Italy was yet reeling under the effects of the First
French Revolution; when old institutions had
largely crumbled before the irruption of the
armies of the Directory, and old beliefs were still
more rudely assailed or undermined by the inva-
sion of infidel thought. Rosmini’s mind fully
opened just as the religious reaction was making
itself felt; and he shared the aspirations of the
best young men of that day in desiring to do
something towards restoring Religion to its true
place in human life. After his ordination, he
spent six years in his ancestral home, laying out
his time between severe study, and prayer, and
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exercising his ministry among the poor of the
surrounding villages. During these years, he
worked hard at philosophy, mainly with a view
to its bearing on Christian Apologetics; but he
also conceived and shaped the idea of a religious
institute, which should promote holiness and
learning among the members and teachers of the
Church. At first it was to be lay ; then lay and
clerical. In 1826 he removed to Milan, where he
began to publish; while, under the influence of
Loewenbruck, he set himself to the task of organ-
1zing his projected order. Thence, in February,
1828, he retired to Domodossola, the pretty Pied-
montese town, which the traveller remembers at
the Italian foot of the Simplon Pass. Here in the
cold winter months he took up his abode in a
ruined house on the top of the adjacent Calvary,
where he led a life of great austerity ; abstaining
from animal food, often from food altogether,
sleeping on leaves or on the dry ground, and
devoting his energies to reading, thinking, and
writing. Here he wrote a large part of his Nuovo
Saggio sull Origine delle Idee, and constructed
the Rule of his Institute. But his health soon
broke down under the strain and exposure ; and
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after a visit to his home at Rovereto, he made his
way to Rome, where he remained from November,
1828, until March, 1830, in order to secure the
encouragement and sanction of Pius VIII. for his
new Institute, and to publish his New Essay, to
the great satisfaction of the educated part of the
religious public.

In May, 1830, he returned to Domodossola,
and, although with weakened health, he betook
himself to his life of privation and solitude on the
Calvary. The welcome monotony of this was,
however, broken in upon by an invitation to found
a house of his order at Trent; and between 1830
and 1834, he spent his time between that city and
Domodossola, in efforts to weld his Institute into
coherence and shape, and to promote sanctification
and learning among its members. It was during
this period of his life in 1832, that he composed
the Five Wounds of the Holy Church. The
anxieties which had led him to attempt the
formation of a new Institute and to discover a
philosophical basis, or setting, for Divine Reve-
lation, took, as a third and highly practical form,
the production of this treatise, designed to point

ut what Rosmini conceived to be the five chief
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mischiefs which beset the Church of his day and
country. These evils her highest authorities were
thus implored to consider and remedy. To the
same date belong his Principles of Moral Science,
and part of his unpublished work on Supernatural
Anthropology.

In 1834 he undertook for a year the partial
charge of St. Mark’s in Rovereto: but he resigned
it in 1835. He had undertaken it with reluctance,
and he returned with pleasure to the undisturbed
care of his Institute. But his popularity at
Rovereto was viewed with displeasure by the
Austrian Government, which saw in him at
once an Ultramontane ecclesiastic and an Italian
patriot. Austrian influences led to his resignation
of his cure; and Austrian prejudice followed him
on his resuming his earlier occupations. He was
forbidden to connect his house at Trent in the
Austrian territory, with the “foreign” house at
Domodossola ; and at last the house at Trent had
to be broken up. In order to escape from these
perplexities, Rosmini, in 1837, fixed his home at
Stresa, on the Lago Maggiore ; and thus he
entered upon the most productive period of his
career. In 1839, Pope Gregory XVI. formally
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approved of his Institute ; and it rapidly attained
to considerable importance. From this period
until 1846, were the most tranquil years of
Rosmini’s life; the only disturbing incident was
a controversy with Gioberti, who attacked Ros-
mini’s philosophy with vehemence. Rosmini used
the opportunity to show that in thought and
speculation, no less than in his practical efforts, he
had kept in view the interests of the Christian
Religion and Church ; and Gioberti, in after years,
admitted that he had been mistaken in the motives
of his hostility.

With 1846, a new period in Rosmini’s life
began. In that year Pius IX. became Pope; and
the first years of his reign led Italy and the world
to believe that a brighter era had commmenced both
for the Papacy and for Italy. It seemed, for a
moment, as if some of the hopes of Rosmini’s life
were about to be realized, by the union of all
Ttalians in a confederacy of States under the pre-
sidency of the Pope. But this result could not be
practically realized without a preliminary struggle
with Austria. And Pius IX. was a pastor first
and afterwards a politician. In an Allocution
of April 29, 1848, he announced publicly that,
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as the common father of the flock of Christ, he
could not take part in a war against Austria.
Rosmini could not but submit; but he still hoped
to gain his end, by some confederation of States, of
which the Pope would be ez-gfficio president, while
the direction of affairs would rest with the federal
congress. Meanwhile the Pope became more and
more inclined to separate himself from the political
aspirations of the Italian people, while the Romans
were asking for a constitution and for some kind
of self-government. Rosmini published, in 1848,
his Constitution according to Social Justice, in the
hope of giving a religious turn to the popular
movement, and of retaining their due share of
power for the clergy and the upper classes under
liberalized institutions. This work had no prac-
tical results. In 1846, he had given to the world
the Five Wounds, which had been written in
- 1832.' He thought that with the accession of
Pius IX. new opportunities were opening before
the Church of Ttaly: but that, in order to take
advantage of them, she must reform herself in

! The title of the book is, ‘Delle Cinque Piaghe della Santa
Chiesa, trattato dedicato al clero cattolico, con appendice di alcune

lettere sulla elezione de vescovi a clero e popolo di Antonio Rosmini.
Bastia, 1849.”
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accordance with Primitive rules, and must study
the conditions under which the spiritual society
founded by our Lord can best influence the
modern world.

The most important episode in Rosmini’s life
was the embassy to Rome, with which he was
charged by the Piedmontese Government. The
object of the Government in sending him was to
secure the countenance and aid of the Pope, while
carrying on its war against Austria. Rosmini
accepted the mission, but, at first, owing to some
misunderstanding, with a mistaken conception of
the work in hand. The Government wanted at
the time an armed alliance with Rome and the
other Italian States, against Austria; while Rosmini
was dreaming of a permanent confederacy of States
under the Pope as president. For a moment,
indeed, the Government, under the influence of
Gioberti, seemed to accept the programme of Ros-
mini, who accordingly started on this mission.
He was received at Rome with great consideration,
and even promised a Cardinal’s hat. But the pros-
pect soon changed. No instructions, such as had
been promised, reached Rosmini from Turin for
some weeks ; and when they came, he was ordered
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to abandon his favourite scheme, and to advocate
an armed alliance. Deserted by his own Govern-
ment, and opposed by the Papal minister Rossi,
Rosmini resigned his mission ; which had, however,
strengthened the Pope in his resolve to take no
part in the war against Austria or in the general
policy which found favour at Turin. This deter-
mination of the Pope probably precipitated a poli-
tical crisis. Rossi was brutally assassinated. An
effort was made to compel the Pope to appoint a
liberal ministry. Rosmini, whose real mind was
imperfectly understood, was marked out by the
popular voice as its representative, and the Pope
conferred on him the presidency of the new cabinet,
with the department of Public Instruction. Ros-
mini declined : he would not accept a post which
had been offered to him by the Pope under pres-
sure; and he may well have doubted his capacity
for grappling with the sterner duties of political life.

Events, however, were moving fast. In a few
days the Pope was a fugitive from his capital ; and
Rosmini followed him to Gaeta. But the oppor-
tunity for distinguished public service had passed.
Those about the Pope had no difficulty in per-

suading him that his misfortunes were traceable to
b
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his encouragement of schemes with which Ros-
mini’'s name was identified. Rosmini left Gaefa,
and devoted himself to his religious publications at
Naples. His enemies, both at the Papal court and
at Naples, were bent upon his ruin. Rosmini was
a Consulter of the Congregation of the Index; but
not until three months had passed was he informed
of the meeting of the Congregation in which his
two books on the Constitution according to Social
Justice and the Five Wounds of the Church were
prohibited. He had entered Rome to receive the
promise of a place in the Sacred College ; he left
central Italy for his northern home in utter dis-
credit. The last seven years of his life were spent
at Stresa, in developing his Institute of Charity,
and in completing his philosophical publications.
A final effort was made to accomplish his ruin:
and it was hoped that his other works might be
condemned as easily as those on the Constitution
and the Five Wounds. But the Pope insisted on
his having fair play, and all Rosmini’s publica-
tions were submitted to the Congregation of the
Index. Instead of meeting hurriedly with a prac-
tically foregone conclusion, the Congregation now
extended its labours over nearly four years; and in
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1854, it declared that all the works of Rosmini
were free from censure. Rosmini only lived a year
after this triumphant acquittal; he died in the
peace of Christ on July 1, 1855.

Rosmini’s philosophy has been recently recom-
mended to the English public by an able writer,'and
his Institute is well represented among the Roman
Catholics of this country. That his book on the
Five Wounds of the Church should not have been
translated into English is to be accounted for, partly
by the excessive redundancy of even good Italian
prose which unfits it for an idiomatic English render-
ing, but still more from the impression that the
characteristic ideas which it represents were likely
to be transient, and were not calculated to affect the
future of the Church in Ttaly. However, the late
Bishop of Brechin, Dr. Forbes, was anxious for a
translation of the work into English. It would
“show English Churchmen what, speaking from per-
sonal knowledge ” some ten years ago, ¢ he believed
some of the best Italian minds to be still think-
ing;” and it was “ by no means without bearings,
although indirect,” upon our own circumstances.

1 “The Philosophical System of Antonio Rosmini-Serbati,” by
Thomas Davidson. London, Kegan Paul, 1882.
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The title of the book is more mystical than its
contents would lead us to expect ; and may require
a word of explanation for at least some English
readers. It was probably suggested to the writer
by his sojourn on the hill of the Calvary near
Domodossola. It presupposes an analogy which
naturally results from the well-known language of
St. Paul,! between our Lord’s natural Body, crueci-
fied through weakness, and His Mystical Body,
the Church, pierced by the sins and errors of
men in the ages of Christian history. The five
main evils of the contemporary Italian Church
correspond, in Rosmini’s view, to the Five Wounds
of the Hands, Feet, and Side of the Divine
Redeemer. These Wounds, according to Rosmini,
are a legacy of feudalism. Beginning with the
Wound in the Left Hand of the Crucified, he sees
in it the lack of sympathy between the clergy and
people in the act of Public Worship, which is
due, not merely to the use of a dead language in
the Church Services, but to the want of adequate
Christian teaching. This is to be accounted for
by the Wound in the Right Hand,—the insufficient
education of the clergy : and this again was both
1 1 Cor. xii. 12, 27 ; Eph. i. 23; Col. i. 24.
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caused and perpetuated by the great Wound in the
Side, which pierced the Heart of the Divine Suf-
ferer, and which consisted in the divisions among
the Bishops, separating them from one another, and
also from their clergy and people, in forgetfulness
of their true union in the Body of Christ. Such
divisions were to be referred to the nomination of
the Bishops by the Civil Power, which often had
the effect of making them worldly schemers and
politicians, more or less intent on selfish interests.
It formed the Wound of the Right Foot. But
the claim to nominate was itself traceable to the
feudal period, when the freehold tenures of the
Church were treated as fiefs by an over-lord, or
suzerain, who saw in the chief pastors of the flock
of Christ only a particular variety of vassals or
dependants. In the modern results of this esti-
mate Rosmini notes the Wound of the Left Foot.
It is unnecessary to point out why this half-
religious, half-political study would not have been
allowed to pass unchallenged. Its plain speaking
on the subject of public worship in TItaly, could
only be welcome to those—a minority in all com-
munions—who care more for real improvement,
and for that preliminary recognition of short-
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comings which promotes it, than for any lower
or selfish objects which are often to be secured
by a policy of quieta non movere. It was easy to
suggest that to criticize the education of the clergy
was to be disrespectful to their order, and that
to hint at disunion in the Episcopate was disloyal
to the Church. Then the Civil Power had its
own quarrel with an author, who could refer
ecclesiastical shortcomings to the State’s exercise
of rights which did not originally belong to it.
The persecution to which Rosmini was exposed at
Naples was at any rate in part traceable to the
resentment of the still existing Bourbon Govern-
ment at his language on the subject of nomina-
tions to the Episcopate by the Civil Power; and
his theory of the feudal origin of rights secured
by Concordats which modern Liberalism in France
or elsewhere knows so well how to use against
the Church, was not calculated to procure accept-
ance for his views in very different quarters.

Not that an English Churchman will find in
Rosmini an author whom he can accompany
without hesitation. Rosmini is an unfaltering
believer in the Papal Supremacy; with him
the Pope rules, not only in the sphere of outer
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conduct and discipline, but in the court of con-
science and in the processes of secret thought.
It is not merely that he received great kindness
from successive Pontiffs, from Pius VIII., from
Gregory XVI., and at the beginning, and still
more particularly at the close of their intercourse,
from Pius IX.; it is that he is, from first to last, a
conscientious Ultramontane, who seriously holds
the Papal Government to be an integral, or rather
the most important portion of the Divine Organi-
zation of the Church. The passages in which this
conviction is stated or implied are of course left
in their integrity, but the conviction governs the
general mind of the writer and, as we must think,
distorts his view of Christian history. Thus he
can only account for the separation of the Eastern
and Western Churches by the increasing temporal
grandeur of the See of Constantinople. He does
not stop to reflect that the Roman Chair gained or
suffered in the same way but on a larger scale, and
that the Eastern Church was really alienated by
Western pretensions which were unknown to the
first ages of the faith. Indeed, while he urges
that the temporal grandeur which gathered round
the Bishops of the Middle Ages was a source of
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weakness to the Church, by introducing motives
for conflicting action among her pastors, he never
applies this principle to Rome; he has not a word
of criticism for such a Pontificate as that of Julius
1I.; nay, he sees a providential purpose in the
temporal power of the Papacy which is apparently
undiscoverable in the worldly aggrandisement of
other sees. In like manner, he has not a suspicion
_that the position of Gregory VII. and of Pascal II.,
when nobly struggling with the Empire, rested on
a radically insecure basis; it does not occur to him
that the fabric of the Papal claims was largely
indebted for its existence to the false Decretals.
The deposing power, he admits, was novel, at
least in its exercise by Gregory, but then it had,
he thinks, always been latent in the idea or con-
stitution of the Papacy, and was only produced
when it was needed to chastise the misconduct of
a Christian sovereign. He seems for a moment to
be on the point of condemning Leo X. for conced-
ing to Francis I.,in the Concordat of Bologna, the
very right of nomination to Bishoprics against
which earlier Pontiffs had struggled so earnestly ;
but he finds an excuse for the Pope in the hard
necessities of the times. Again, he has no eye
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either for the causes or the effects of the Reforma-
tion. Some of his references to the worldliness and
cowardice of certain English Bishops in the Tudor
period may be accurate. But so vast a system as
that of the mediseval Church would never have
been shattered as it was in the sixteenth century
unless there had been deep-seated and widespread
corruption both in belief and practice, and a cor-
responding alienation of the higher conscience of
the people from the hierarchy. The Papal
jurisdiction was theologically and historically
vulnerable ; but it might have lasted on in Eng-
land if it had not been long associated with
memories of ambition and avarice which English-
men could not forget. Looking at the whole
subject from beyond the Alps, and by the light of
the traditional teaching of the Roman Church on
the subject, Rosmini sees no difference between the
English Church, still preserving the means of full
communion with our Lord Jesus Christ, through
an apostolical ministry and real sacraments, and
those other bodies which have issued from the
Reformation with the loss of both, and, as we see
to our sorrow, day by day, with the prospect of
gradual forfeiture of those portions of the Christian
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faith, which they had at first been enabled to
preserve. For Rosmini, all who are not in com-
munion with the Roman See, are equally cut off
from Christ. His language about Gallicanism is
especially significant. Looking only or chiefly at
its bearing upon the question of nominations to the
Episcopate, and ignoring all in Christian antiquity
to which writers like Bossuet could appeal in its
behalf, Rosmini even makes it largely responsible
for the misfortunes of the Church of France at the
date of the Revolution. As if no Ultramontane
clergy had ever been closely associated with a
corrupt or despotic court! As if Pius VII., great
as were his virtues and his misfortunes, did not
sanction concessions, which, had they been only
the work of statesmen, or of a national clergy,
would have been condemned with an unsparing
severity !

Rosmini, then, is an Ultramontane. His mental
attitude towards the Papacy was part of his
earliest religious creed, and he never had occasion
to examine the grounds on which it rested. But
is he therefore a writer from whom English
Churchmen have nothing to learn? The present
treatise, it is hoped, will answer that question ; it
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is instructive and suggestive in more ways than
one. If we set aside what we must deem the
exaggerated phraseology, the mistaken historical
and moral estimates which belong to its Ultra-
montanism, we shall find ourselves in communion
with a sincere and beautiful mind, which those
who come after us will not improbably deem one
of God’s greatest gifts to Western Christendom in
the present century. It would indeed be interest-
ing to follow him in his speculations on the nature
- of ideas, and their mode of existence ; but, although
it is as a mental philosopher, to whom Locke,
Berkeley, Reid, Kant, and Fichte are familiar
friends, that he is best known to Europe, we must
confine ourselves to the little treatise in which he
probably expresses his deepest thoughts respecting
the condition and dangers of the Church of Christ
in his native land. And surely one lesson
which may be learned from our author is that
a keen sense of evils besetting that portion of our
Lord’s kingdom in which a man’s lot is cast is
quite compatible with a loyal temper, and with
the patience and hopefulness which belong to it.
Rosmini is deeply sensible that the Church of
Christ in Southern Europe might do more than
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she does for the moral and spiritual well-being of
man. He is no merely academical disputant; he
feels himself face to face with real evils, and he
suggests, at least, some very practical remedies.
It may be true that in the Churches of the Roman
obedience there are other and even graver mis-
chiefs to which no reference is made in this treatise
on the Flive Wounds. But the points on which
Rosmini touches are sufficiently delicate. He
longs for an intelligent union of the clergy and
people in public worship, for a well-trained clergy,
for an Episcopate united in heart and soul, for a
restoration of the primitive method of electing
Bishops, for the emancipation of Church property
from the trammels of feudal tenure. In his lan-
guage on the subject of nominations to the Epis-
copate by civil governments, he traverses, however
cautiously and respectfully, Papal decisions as
embodied in concordats. But it never occurs to
him that such language is disloyal. Indeed, after
keeping his essay in his desk for fourteen years, he
only gives it to the world on the accession of a
Pope who will, as he hopes and believes, more or
less sympathize with its plea.

The “wound” which Rosmini feels most deeply,
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and on which he insists at the greatest length,
still exists, if indeed it has not widened. In
England and the United States the Roman Church
appoints its Bishops, without intervention on the
part of the State, although not, as Rosmini would
allow, in the primitive way of election by clergy
and people. But generally the Civil Governments
cling to what they regard as a right secured by
Concordats, while, from a religious point of view,
they have become less and less fit to exercise it.
If the nomination of the French Bishops by the
most Christian king was indeed open to such
serious objection, what is to be said of their nomi-
nation by the representative men of the Third
Republic?? Yet is it likely that the French
Government will surrender this means of control-
ling the Church, so long as the Church retains a
sou of the pittance which was left her at the Revo-
lution in exchange for her old endowments ?

But, perhaps, the most useful way of studying
this treatise will be to consider, not so much its
direct bearing on certain portions of the system of
the Church of Rome, as whether it does or does

1 Cf. the striking passage in D’Haussonville, ¢ L’Eg]ise Romaine
et le Premier Empire,” tom. ii. pp. 216, 217.
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not suggest anything analogous in the Church of
England. We have outlived that old conception
of loyalty to the English Church—the foe of
the humility which precedes improvement—which
held it treason to confess shortcomings at home
or to admit excellence abroad : the danger rather
is that in our reaction against this unthinking
optimism we should become forgetful of the
great blessings which Grod has given us.

So far as the English Church is concerned, the
Reformation has done much to heal the Wound of
the Left Hand; and, as in the first days of the
Faith, our public worship is conducted, and our
sacraments administered, in ‘“a tongue under-
standed of the people.” But is this Wound so
entirely stanched, that the poor and uninstructed
among us bring their hearts and. understandings
fully to the work of joining in public worship ?

Again, are our clergy so educated in the mys-
teries of the Kingdom of Heaven—as distinct from
the little packet of earthly knowledge which, in our
well-nigh secularized universities, is considered
necessary for the future squire or lawyer—as to be
able wisely to guide the steps of the living heaven-
ward, and to administer true comfort in the hour
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of death? And if the universities are failing us,
is the effort to establish, and raise the standard of
theological colleges sufficiently general and hearty
to secure to the Church of England a highly-
educated and devoted clergy in the troublous
days which are probably before us ?

Once more, may we not ask whether our Bishops
are so entirely at harmony with each other, and so
united in heart and will with the clergy and the
faithful of their dioceses, as to enable us to say
that there is nothing in the Church of England
which corresponds to the Wound in the Side of
the Church in Italy? That they are nominated
to their sees by the Minister of the day is noto-
rious, and, where no capitular body exists, without
any check, however shadowy, on the part of the
Church. Are they always selected with a view
to the spiritual interests of the body over which
they are to preside, and without any reference to
political sympathies, or to personal bias ?

We may indeed gratefully recognize the fact
that, in some well-known instances, appointments
have of late years been made to the English Epis-
copate, at variance with the political interests of
the minister who has recommended them, and
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solely with a view to what was believed to be the
highest good of the Church of Christ. So far
Rosmini’s anticipations and arguments on the
subject, are contradicted by our happier experience ;
but this conscientious use of Crown patronage is
of comparatively recent growth in English history,
and it may be rash to assume that the days of Sir
Robert Walpole or of some later Ministers will
never return.

At the same time, it may be doubted whether,
as a Church, we are as yet in a condition to
make good use of this privilege if it should be
restored to us, Certainly so long as the mischiev-
ous fiction is maintained, that every Englishman
is, as such, a member of the Church of England,
an election by popular vote to the Episcopate
would be probably as disastrous in itself and in its
results, as i1s that of an incumbent in those few
parishes where every ratepayer has a vote in the
election. And even if the electors were to be
only Churchmen and communicants, would much
be gained by transferring to them the election of
their Bishops until they are instructed sufficiently
to realize what their Creed really means, and what
are the awful privileges and risks of membership
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in the Holy Body ? Can the disestablished Church
of Ireland be said to have done so much for its
Episcopate by its recent elections, as did the Crown
in the years preceding the Disestablishment? And
are there no English dioceses in which it may be
conjectured, that as yet nothing better would come
of an election by clergy and people than in an
average diocese in Ireland? Rosmini would have
the Bishops elected, as in primitive days, by a
Church of serious believers, animated by a warm
_ desire to advance Christ’s Kingdom and Glory,
and duly instructed in the distinctive principles
of their Creed.

Rosmini’s opposition to feudalism is probably
exaggerated, and if the representatives of religion
are to urge her claims in the great council of the
nation, they may as well do so in the capacity of
feudal barons as in that of the elected delegates
of mixed popular constituencies. But is it certain
that while sitting among the nobles of the land, the
pastors of the Church will always preserve a keen
unworldly temper, which is alive to the dangers of
a great social position, and fearless in its advocacy
of the cause and Kingdom of Jesus Christ ?

And must not we of the Church of England feel

4
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the justice of our author’s remarks respecting the
idea of Church property, changed from that of a
common fund held in trust for the support of the
clergy and the relief of the poor, to that of a number
of separate estates absolutely appropriated by the
holders of single benefices ?  If the last chapter of
the book is open to some obvious objections, at any
rate it supplies matter for very serious reflection.
It remains to say that the translation is due to
an accomplished friend, who has not thought it
necessary or desirable to follow the idiom or even
the words of the original very closely. Metaphors
and epithets are omitted, and sentences and para-
graphs are condensed, where the true sense of the
Italian has seemed to permit, or the spirit of
English prose to require, such liberties. Whether
they should be taken or not in any circum-
stances is, in the Editor's opinion, an open ques-
tion ; but at least there is no room for misunder-
standing, if the character of a translation is thus
notified to the reader. In comparing it with the
original the Editor has been assisted by one of our
best Italian scholars, and he hopes that Rosmini’s
sense is fairly represented; certainly it is in no
case intentionally obscured. Quotations from the
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Bible, and in some cases even from Greek councils
and writers, have been left in their Latin dress, as
characteristic of the author. The editions of the
work which have been used are those printed at
Bastia in 1849, and at Lugano in 1863; and it is
of course possible that these may contain errors
which the author’s MSS. will hereafter furnish
means for correcting. For the headings of each
page, which necessarily involve to a certain extent
a running interpretation of Rosmini’s meaning,
the present Editor is alone responsible. For the
materials which have furnished the earlier portion
of this preface, the writer is indebted to the intro-
duction prefixed to the Philosophical System of
Antonio Rosmini-Serbati, by Mr. Thomas David-
son, and to Della Vita dv Antonio Rosmini-Serbati
Memorie di Francesco Paoli, Paravia, Roma, etc.,
1880. He has also pleasure in referring to the
first volume of the copious and interesting Life of
Antonio Rosmini-Serbati, founder of the Institute
of Charity, by G. S. Macwalter, London, Kegan
Paul, 1883, which, through the courtesy of the
author and publisher, he has been allowed to

examine before its publication.
B DL

Carist CHURCH,
Eastertide, 1883.












AUTHOR’S PREFACE.
A fefo Pecessarp Wemarks bp wap of Preface.

I. T was staying in a country house near Padua,
when I began to write this book, in order to
relieve my own troubled mind, and possibly
also to comfort others.

Not without some hesitation, however. For
the question occurred to me: Can it be fitting
that a man without any jurisdiction should treat
of the woes of the Holy Church? Is there not a
certain audacity even in dwelling upon, still more
in writing about them, inasmuch as the care of
the Church of God belongs of right to her
Pastors? And may not some disrespect towards
those Pastors be implied in thus displaying her
wounds, as though her Pastors discerned them
not, or at all events were unable to find a remedy ?

But to this I replied mentally that it cannot
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be wrong even for a layman to ponder over the
woes of the Chureh, if he be moved so to do
solely by an earnest zeal for her welfare, and for
the glory of God. And on examining myself, I felt
as sure as a man can feel of his own motives, that
this alone was the source of all that I was think-
ing about. I also reflected that whatever these
meditations are worth, there is no cause for con-
cealing them ; while if they are faulty, the Pastors
of the Church will reject them. I write with no in-
tention of deciding any question, but merely with
the design of giving expression to my thoughts
and submitting them to the Pastors of the Church,
especially to the Sovereign Pontiff, whose revered
utterances will always be for me the true and
safe rule with which to compare, and whereby to
correct, all my opinions. ~The Pastors of the
Church are absorbed and burdened with many
matters, so that they have little time for quiet
thought, and therefore they are wont to desire
that other men should set before them such reflec-
tions as might avail them in the government,
whether of the Church Universal, or of their
own especial branches of it. Moreover, I called
to mind how in all ages of the Church there
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have been found holy persons, such as St. Jerome,
St. Bernard, St. Catherine, and many more, who,
without wielding episcopal authority, spoke and
wrote with striking freedom and decision of
the evils besetting the Church in their times,
of the urgent necessity for curing them, and of
the mode of effecting it. Not that T would liken
myself to such great names for one moment; but
I felt that their example proved that the investi-
gation I was led to make could not in itself
be wrong, any more than was the fact of calling
the attention of the heads of the Church to those
things which distract and harass the Bride of
Jesus Christ.

II. Thus reassured, and daring to entertain
the thoughts which crowded on my mind con-
cerning the present state of the Church, to commit
them to writing, and to mention them to others,
there arose within me a further doubt as to the
prudence, and even as to the honesty, of publishing
such thoughts. I called to mind that all who in
our times have written on these subjects, pur-
posing and professing to occupy a wia media
between the two extremes, instead of pleasing
both powers, the Church and the State, have
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equally displeased both. This proved the great
difficulty of treating such subjects so as to give
general satisfaction. Hence I asked myself whether
in writing my reflections I should not probably
offend and clash with both those powers, instead
of gratifying them.

But to this I replied that, if I acted conscien-
tiously, no one ought to blame me even although
I were mistaken. I was in no way seeking the
favour of men, nor any temporal advantage what-
soever. Thus, even supposing both parties fourid
fault with me, I should find a reward in the testi-
mony of my conscience, and in the expectation of
that Judgment from which there is no appeal.

ITI. On the other hand, I asked myself, in
what respects I might possibly offend men on
both sides? '

On the side of the State, I could only see one
thing which might give offence. I could not
consent to leave the nomination of Bishops in the
hands of the secular authority. But while disap-
proving of this prerogative, [ am deeply convinced
that it is not more' prejudicial to the Church than

[* Ital. meno. But either this is a lapse for piZ, or the words
chiesa and stato have been transposed.]—ED.
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to the State, and that to believe the contrary
is a serious political error. The proofs which I
hold of this seeming paradox, and which I have
set forth in this book, are such, that I would
appeal to any statesman who knows how to fathom
a question, and who by a mental effort can over-
come ordinary prejudice; who can see the far-off
consequences of a political principle; who can
calculate and combine all the concurrent causes by
which alone it is possible to predict and to mea-
sure the total result of any State maxim whatever.
This being premised, I think that I show no less
desire for the weal of the State than for that of
the Church, in maintaining my opinion, and that
therefore sovereign princes cannot reasonably
demur to what I say, but should on the econ-
trary approve of it. At the worst, those who
disagree with me can but urge that I know little
of politics; but would that be a just cause for
making war upon me? It has been said that
in politics, as elsewhere, you must judge by the
intention.

IV. On the side of the Church, I found no-
thing in the contents of my book likely to offend,
unless it be what I have said with respect to
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the excess of pontifical reservations in elections.
But this abuse does not belong specially to the
present times; it is historical. And all men of
sound sense will agree with me that there is no
reason to fear a frank confession of such patent
abuses, when it is required by the thread of the
treatise, since thereby it is plainly shown that my
object is not to advance the cause or works of men
but the cause and Truth of God. Moreover, I do
not feel that I ought to refrain from writing,
for fear of displeasing persons who are more well-
intentioned than far-sighted, while I have good
reason to believe that what T write is not dis-
pleasing to the Holy See, to whose judgment I
would always submit everything. I have ever
found the mind of the Holy See noble, dignified,
and, above all, in harmony with truth and justice.
Now I have treated of no abuses but those which
have been recognized and dealt with as such by
the Supreme Pontiffs themselves. Among other
things, I called to mind that remarkable Congre-
gation of Cardinals, Bishops, and Abbots, to
which, A.D. 1537, Paul IIL. committed, under
oath, the charge of seeking out and freely ex-
hibiting to himself every abuse and departure
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from the right way which had crept even into
the Roman Court. It would be impossible to
name more venerable personages than those who
were thus assembled. They comprised four
Cardinals —Contarini, Caraffa, Sadolet, and Pole ;
three of the most learned Bishops—Federigo
Fregoso of Salerno, Girolamo Alessandro of
Brindisi, and Giovammatteo Giberti of Verona.
To these were added Cortesi, Abbot of San
Giorgio at Venice, and Badia, Master of the
Sacred Palace, who were both made Cardinals sub-
sequently.! These men, so remarkable for their
learning, their prudence, and their integrity, that
their very names are sufficient, faithfully fulfilled
the Pope’s commission. Among the abuses
which they pointed out to him, they did not fail
to include those connected with reversions and
reserves, together with other defects in the colla-
tion to benefices. Neither did they fail with keen
penetration to discover and point out the deep
roots of such abuses; especially one which so
often leads, not only the State, but the ministers

[t Cf. ¢ Consilium delectorum Cardinalium et aliorum Pree-
latorum, de emendanda Ecclesia, S. D. N. D. Paulo ¢ii. ipso

Jubente conscriptum et exhibitum. MDaxxavii. Imprimebatur anno
M Duxviic.”—ED. ]
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of the Church to stray from the right path in the
use of their power. And this I have also indicated
as “the refined adulation of men of the law.”
Assuredly nothing can be more frank or effective
than the language used on this topic by those
learned men in the memorial presented by them
to the Pope. They say, “ Your Holiness, being
taught of the Holy Spirit, Who, as Augustine
says, speaks to the heart without sound of words,
knows well what has been the beginning of these
evils. It is that certain of your predecessors,
‘having itching ears,’' as the Apostle Paul says,
heaped to themselves teachers after their own lusts,
not in order to learn what was right to do, but
rather, through the study and astuteness of those
men, to find excuses for doing what they would.
Not to dwell on the fact that adulation clings to
all great people, as the shadow follows the-body,
and that the ears of princes have rarely heard the
truth, it thus came to pass that doctors were forth-
coming who taught that the Pope was lord of all
benefices, and consequently, since a lord may sell
that which is his without injustice, that the Pope
cannot be guilty of simony. And, moreover, that
1 2 Tim. iv. 3.
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the will of the Pope, whatever it be, is the rule
whereby his proceedings and actions are to be
guided. Thus, without doubt, it followed that
whatever the Pope might wish, was lawful. From
this fountain, O Holy Father, even as from the
Trojan horse, there have burst forth upon the
Church of God so many abuses and such grievous
ills, that now we see her oppressed with them
almost without hope of deliverance, and the evil
report of them (may your Holiness believe us who
know ! ) has spread abroad even to the infidels, who
chiefly for this cause deride the Christian religion.
Thus through us—through us, we say—the Name
of Christ is blasphemed among the Gentiles.”?

[! In translating this passage we have followed the Latin, which
is as follows :—

“Ex quoniam Sanctitas tua Spiritu Dei erudita, Qui ut inquit
Augustinus, loquitur in cordibus nullo verborum strepitu, probe
noverat principium horum malorum inde fuisse, quod nonnulli
Pontifices tui preedecessores prurientes auribus, ut inquit apostolus
Paulus, coacervaverunt sibi magistros ad desideria sua, non ut ab
eis discerent quod facere deberent, sed ut eorum studio et callidi-
tate inveniretur ratio, qua liceret id quod liberet ; inde effectum
est, praeterquam quod principatum omnem sequitur adulatio, ut
umbra corpus, difficillimusque semper fuit aditus veritatis ad aures
Principum, quod confestim prodirent Doctores, qui docerent Ponti-
ficem esse dominum beneficiorum omnium; ac ideo, cum dominus
jure vendat id quod suum est, necessario sequi in Pontificem non
posse cadere Simoniam ; itaque voluntas Pontificis, qualiscunque ea
fuerit, sit regula qua ejus operationes ac actiones dirigantur : ex






pif THE FIVE WOUNDS
gl THE HOLY CHURCH,

CHAPTER 1.

Df the Wound in the Left PVany of the IPolp Church,
fobich s the Dibision betboeen the JPeople and the
@lerap in Public SHorship.!

V. THE Author of the Gospel is the Maker of
Man. Jesus Christ came to save the whole man.?
Man is a being composed of body and spirit.
Therefore the law of grace and love must pene-
trate and possess itself both of man’s mind and
of his body. It must be so set before the world
as to attain this end. It must so combine ideas

! By ¢‘division,” I do not mean a separation in communion
and in spirit, which can never be wanting in the Church of Jesus
Christ ; but only the lack of that practical union which exists
between the clergy and people when the latter fully understand
the rites and prayers recited and performed by the former in their

sacred duties.
2 St. John iii. 2-6.

b‘i



2 The work of the Gospel

cusr. I with actions, thus appealing no less to intellect
than to feeling, that the whole man, yea, the very
dry bones of humanity may be touched by their
Creator’s will and live through Him.

VI. It was not enough that the Gospel should
take possession of the individual man. The glad
message was destined to save all mankind. Not
only was it to act upon the several elements of
man’s nature; its Divine action was to accompany
our nature unfailingly in all its developments,
and to support it in all the stages of its history.
Thus instead of man’s ruin being precipitated by
his natural gravitation towards evil, a kindly law
of progressive improvement would govern his
onward course. In short, the Gospel was to
mingle itself with and display itself in single
lives, and thence to pass into the communities
formed out of them. Having saved the individual
man, it was to renew and save every association
of men; the family, the nation, humankind at
large. It was to impose wholesome laws on all
these associations of men, ruling them in the Name
of the God of peace. For associations are the
work of man ; and it is natural that the Divine
law which rules man himself, should also control
his handiwork. :

VII. The Apostles, who were sent forth by
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their Divine Master to teach and baptize all Cnar.L
nations, and who were trained by His Word and
His example, presented themselves to the world as
commissioned to do this great work, and showed
that they were endowed with that fulness of the
Spirit which was required for such a mission.
They ‘did not pretend to found a school of
philosophy. Had this been all that was put
forward, men would not have thronged to listen
to the Apostles, although in their school nothing
but truth was taught. So it had happened
in the case of all the philosophical sects of
Greece. They were not more followed because of
the larger proportion of truth which they taught,
or the lesser proportion of lies which they upheld.
All the tongues together would have given forth
nothing but ideas, doubtless under various forms
of expression, but still only ideas. Whereas human
nature craved for something more, something to
be actually done for it. And the Apostles did
not, as the philosophers, pour out upon the human
race mere words : they announced acts. Had it
been otherwise, no gift of tongues would have
ensured the successful issue of their undertaking.
So that while they revealed luminous truths
and profound mysteries to the passive side of
man’s understanding, and supplied by their own
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cuar. L lives heroic examples for imitation, they simul-
taneously gave to the active element in man’s
nature a powerful impulse, a new direction, and a
new life. Let it here be borne in mind that when
I speak of the works by which the company of -
Evangelists accompanied and completed the efficacy
of their words, I do not only allude to the miracles
which they worked on external nature, and by
which they proved the divinity of their mission.
The powers with which they showed themselves
to be furnished, and by which they bent the laws
of nature in obedience to and in witness of the
truth which they announced, could do no more
than convince men that their doctrine was true.
But the truth of their doctrine could be proved
in other ways, and men might be convinced
without being satisfied. For, as I said, while
human nature aspires to find truth in the sphere
of ideas, and cannot rest without attaining there-
to, it has also a no less urgent and pressing need
which causes it to aspire continually to find
happiness in something real. And to this it
gravitates by a law of its nature.

VIII. Were, then, these works, with which the
Apostles reinforced the sublime words which they
addressed to the human race, the virtues which
they themselves put in practice ?
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Assuredly virtue is an essential need of man- caae. L
kind. For without moral dignity man is despic-
able in his own eyes, and as such, he cannot be
happy. And the Apostles set before the eyes of
corrupt mankind a new spectacle. In their own
lives they practised all the virtues which they had
seen in their Divine Master and had learned of Him.

But what could this effect? The natural
need of virtue in man was stifled, suffocated, by
idolatry, by the artificial need of evildoing. Nor
could the virtues of the Apostles draw forth a
‘whisper of approbation from the depths of human
nature, since those depths had become an abyss,
guarded by human perversity, as by a fierce
Cerberus, lest any ray of light should penetrate
them. On the contrary, their virtues did but
serve to kindle against the Apostles of the Lord
the cruelty and ferocity of the sons of men, who
shed their blood with savage eagerness. Men had
forgotten the very outward semblance of virtue,
or they recognized it only as an object of hatred.
A few were yet impressed by its beauty, and
were reached by some ray of its Divine attractions.
But they were without moral strength; and an
unattainable perfection of obedience to the com-
mands of Christ could only aggravate their own
despair of reaching it. Thus they were thrown back
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cusr. I into that degradation which results from despair,
and leads to the deadly torpor wherein depraved
human nature ceases to make any effort, and gives
itself up to open vice. Iispecially was this the
case, because, in the lives of these new messengers,
there appeared a class of virtues altogether new
to the world. They were supernatural. And
these supernatural virtues could not only not be
appreciated, they could not even be justified with-
out a Wisdom which began by calling mere mad-
ness that which the human understanding had
hitherto esteemed as most precious, most advan-
tageous, most surely matter for self-congratulation.
IX. Thus the doctrines of the Gospel, whether

at first or in their development, could not be
rendered sufficiently powerful and effective to
penetrate and control humanity either by the won-
derful miracles or by the exemplary virtue which
accompanied them. For the miracles could only
bear witness to the truth of theories, which, if
unaided, must be barren and ineffective ; and the

! [Tt is right perhaps to observe that the depreciatory sense
which often attaches to the word ‘‘theory ” in English, as meaning
speculation, in opposition fo action or practice, is not characteristic
of the foreign use of the word, according to which it stands for
doctrine or speculation without, or not yet issuing in, practice or
action. The English use of the word is a product of the English .
character.—Eb. ]
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value of the good examples could not and would cmae. 1.
not be appreciated by men sunk in vice. At
best they would receive a scanty and profitless
admiration from some few, as prodigies worked by
rare beings, whom ordinary mortals could not
imitate. Whence, then, was that hidden force by
which the Apostolic words became more than mere
words, and by which they so far exceeded those
of all the masters of human wisdom? Whence
did they derive that saving power which grappled
with man within the last defences of the soul and
there triumphed over him ? What further special
agencies did the Apostles produce in order to save
man as a whole—his intellectual as well as his
practical nature—and to subject the entire world
to a Cross?

In order to know these agencies with which
the messengers of Christ were charged to ac-
company their oral promulgation of His com-
mandments, we must go back to the text of the
commission which they received. What were the
words of Jesus Christ ?—* Go ye therefore and
teach all nations, baptizing them in the Name of
the Father, and of the Son, and of the Holy
Ghost.”* Never had any human teacher spoken
thus to his disciples. In this commission was

1 St. Matt. xxviii. 19.
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cmar. I. combined that which the Apostles were to do with
respect to the passive part of human nature, as
well as with respect to its active side. As regards
the understanding, which is passive in so far that
its duty is to receive the truth, it was said, ¢ Teach
all nations.” At the same time an order was
" given for the regeneration of the will, which com-
prehends all human activity, nay, man himself, in
the words, “ baptizing them in the Name of the
Father, and of the Son, and of the Holy Ghost.”
Thus was instituted a sacrament, which is the
door to all other means of grace, through which
the unseen restorative power of the One Triune
God was to renew the face of the earth, by pro-
moting the resurrection of human nature, long
dead in sin and ruined for eternity.

X. The wonderful works, the mysterious rites,
by means of which the A postles reformed the world,
were the sacraments; and among these the great-
est—that sacrament which originated in the Sacri-
fice of the Lamb, Who before His death had fed
them with His own Flesh, saying, “This do in
remembrance of Me.”' Certainly these sacra-
ments were words, that is to say signs, but
such words as the schools of Greek sages knew
not. They were not such words as only struck.

1 St. Luke xxii. 19 ; 1 Cor. xi. 24, 25.
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upon the bodily ear, or only instructed the under- Caar. L
standing ; they revealed to the awakened heart of
man the immortal beauty of truth, the royal
rewards of virtue; they discovered God Himself
to the spirit of man—that God Who had hidden
Himself that He might not be contaminated by
the touch of impurity. In short, they were words
and signs, but from God; words which created
a new soul within the old, a new life, new heavens
and a new earth. That which the Apostles added
to their preaching was the Catholic worship, which
“chiefly consists in sacrifice, sacraments, and the
prayers thereto pertaining.

XI. The doctrines which they spread abroad
by preaching were so many abstract assertions ;'
but the practical force, the force of action, arose
from that worship, whereby man could attain the
grace of the Almighty.? It was not uncommon
to confuse the two words moral and practical,
and to use them in the same sense, speaking in-
discriminately of moral philosophy and practical
philosophy. Hence it arose that the philosopher
who taught moral precepts, held himself thereby
to be a virtuous man; and his disciples con-
sidered themselves as free from vice and pos-
sessed of all virtue, inasmuch as they listened
! [Ital., teorie.—Ep.] 2 [Cf. however, Ar. Eth. i. 3, 6, etc.—Ep.]
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10 Superiority of grace to knowledge.

to definitions of vice and virtue. Fatal human
pride! the devil's exaltation of intellect, which
imagines itself to contain all good, and which is
ignorant that knowledge is but a slender and ele-
mentary principle of good ; and that that which is
truly and perfectly good belongs to genuine action,
to effective will, and not to a merely intellectual
process! And yet this pride of intellect has been
until now the perpetual snare of mankind. It
began on the day in which it was said to man,
“Your eyes shall be opened, and ye shall be
as gods.” !

XII. Meanwhile, when the Maker of man
undertook man’s reformation, He was not content
with presenting moral precepts to the intellect,
He also gave to man’s will the practical strength
to fulfil them. And if He attached this strength
to external rites, it was to show that He gave it
gratis to man, and could attach to it whatsoever
conditions He would. If, moreover, He willed
that these rites should be so many sacraments,
that is signs, it was because they were adapted
to the nature of the being for whose salvation
they were instituted, that is to say, of an intelligent
being, to whom life and salvation were most fitly
conveyed by signs and words.?

! Gen. iii. 5. 2 [St. Aug. De Doct. Christian, iii. 11, § 13. Ed.]
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XIII. That grace which strengthens the will caar. 1.
is communicated by means of the understanding ;
and it is through a sign apprehended by the under-
standing that the Christian feels the presence of
God; and by this feeling lives, and is vigorous in
action. When the Apostles and their successors
added holy prayers, usages, outward symbols, and
stately rites to the sacraments instituted by Christ
Himself, in order that the public worship offered
to the Redeemer of men might be more worthy of
an Incarnate God, and more fit for the assembling
together of those who believed in His Word, they
were but following the example of their Divine
Master. Nothing was introduced irto His temple
without a meaning; everything spoke and set
forth high and Divine truths. Nothing could be
mute and dark that was done in those solemn
assemblies, since their purpose was to adore and
pray to Him Who enlightens the understanding of
His intelligent creatures; and in them the Supreme
Intelligence, while receiving a reasonable wor-
ship, Himself blessed, penetrated, and kindled the
natures He had created. And those usages,
those sacramentals which the Church, in accordance
with the power given to her, has added to that
part of her worship which Christ Himself insti-
tuted, as being the foundation of all Catholic
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worship, not only have their special meanings
like the sacraments; they also share in the life-
giving strength conveyed by the sacraments to
the spirit of man, and diffuse over his heart
a healing virtue, which rekindles within him the
will to do that which is right.

XIV. We may remark another fact respecting
that Christian worship which was introduced at
the same time with Christian teaching. That
worship, to which God had annexed His grace,
in order to render men able to practise the moral
lessons inculcated on them, was not merely a
spectacle set before the eyes of the people. The
people were not to be only lookers-on without
any active part or share in the devotional scene.
Undoubtedly believers in Christ might have been
taught solely by seeing that which was done
in church, as simple. spectators of a sacred
representation ; and God, sole Disposer of His
own gifts, had He so willed it, might have made
the mere view of the services offered Him by His
priests, to be a quickening means of grace. But
in His wonderful adaptation of all things to His
creature man, He would not do this; He willed
rather that the people gathered together in His
temple should contribute a considerable part to
His worship. Sometimes they are the subjects of
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the Divine action, as when the sacraments and
ministerial benedictions are administered to them ;
sometimes they are united with the clergy, not
only in thought, but in will and effort. Thus
it is whenever the congregation joins in the
prayers, when it answers to the salutations or
invitations of the priest, when it returns the
salutation of peace, when it makes its offerings,
and when it takes a direct part in the rite which
is administered, as in Holy Matrimony. In short,
the clergy of the Catholic Church at one time
-represent (fod while speaking to and acting upon
the people in His Name. At another they are
identified with the people; and as belonging to
the Head of mankind, united with His [ mystical]
Body, they speak to God, awaiting His mys-
terious operations of moral healing and refresh-
ing. Thus the sublime worship of the Holy
Church is only one, rising up from clergy and
people, who, with well-ordered harmony and united
intention, promote together the same sacred work.

XV. All the faithful in the Church, clergy
and people, represent and form that beautiful
unity of which Christ spoke when He said,
“ Where two or three are gathered together in
My Name, there am I in the midst of them;”!

1 St. Matt. xviii. 20,

Cuar, I.
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and again, addressing the Father, ¢“The glory
which Thou gavest Me I have given them ; that
they may be one, even as We are One.”* This
ineffable unity of spirit, spoken of by Christ
Himself in words so sublime, so often repeated,
has its foundation in the ¢clearness of intel-
lectual light” which Christ gave to His Church
in order that the faithful might be one with
Him, cleaving to the same truth, or rather to Him
Who is Truth. Now in order to attain a perfect
consent in those petitions which they meet to-
gether to present before God, it is necessary that
all should understand what they say in the prayers
which they join in offering at the Throne of the
Most High. Thus we may almost say that this
perfect unanimity of feeling and affections is a
condition of Christian worship imposed by Christ
Himself, in order to its being acceptable to Him,
and to His being found in the midst of His
worshippers. Itis worthy of note, too, how forcibly
Christ expresses this condition or law which
should distinguish the true Christian’s prayer
from that of the Jew, which consisted in a
material worship, and an unrealized® faith. Our
Lord is not content with saying that His faithful

1 St. John xvii. 22.
2 [Ital., implicita, cf. Heb. ix. 6-10.—Eb.]
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people must pray, united to each other, and with
a consenting will ; He says expressly that they are
to be united “in all things whatsoever they should
ask.”* So careful is Christ for the unity of His
people ! not only for a union of bodies, but for a
union of minds and hearts; a union by means of
which all Christians of every rank are gathered
together like one man before their Saviour’s altars,
even as Holy Scripture says of Israel that it fought
‘““as one man.”* And when can we now say that
the Christian people are consenting in all things,
and perfectly one, unless it be when, assembled
together in the Lord’s House, they join with one
accord in the sacred ordinances ; each one knowing
what is done, and what he has to do; all sharing
the same interests ; all, in short, taking not merely
an outward part in Divine service, but also possess-
ing a full and perfect comprehension of the sacred
mysteries, of the prayers, symbols, and rites of
which the Divine service is composed ? There-
fore it is essential that the people should understand
the language of the Church in her public worship,
that they should be duly instructed in what is said
and done in the holy sacrifice, in the administra-
tion of the sacraments, and in all other ordinances of

[ 4

1[St. Matt. xviii. 19, Vulg.—Eb.]
2 [Judg. vi. 16, xx. 1, 8.—EDb.]
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Cnar. 1. the Church. And for this reason, the fact that
the people are all but separated and cut off from
an intelligent share in the Church’s worship, is
the first of those open, gaping wounds in the
mystical Body of Jesus Christ whence its life-
blood oozes forth. ‘

XVI. The causes of this unhappy separation
are manifold ; but, among these, two appear to be
pre-eminent.

In the symbols which were instituted by Christ,
and in the rites added thereto by the Church, we
find expressed and as it were represented all
that is taught either by the dogma or by the moral
law of the Gospel, in a language common to all
nations, that is the language of signs, which sets
forth truth by means of visible representations.
But before this natural and universal language
can be fully understood by him to whom it is
addressed, he must have within himself a full
knowledge of those truths, which are thus to be
kept ever present to his soul. And consequently
the less our Christian people are instructed by
the preaching of the gospel, the less will they
understand and receive of the high truths set
forth in Christian worship. For this cause our
Tord appointed that they should be instructed in

_the truth before an external worship was given
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to them ; bidding His Apostles first to ¢ teach all
nations,” and then ¢ baptize them.” The first
cause, then, of the wall of division raised between
the people and the ministers of Christ’s Church
is to be found in the lack of a full and living
teaching ; and this evil is fostered by a foolish
prejudice held to by some that the people should
be kept in a state of ignorance, or that they are
not capable of appreciating the more sublime truths
of the Christian Faith.

XVIL. I say advisedly, a full and lving
teaching ; since, so faras the fact of teaching goes,
there is perhaps more now than of old. Every one
learns catechisms; and catechisms contain those
dogmatic formulas, those final, simple, exact
expressions of truth, to which the Christian
doctrine has been reduced by the united labours
and careful thought of the learned of many ages,
assisted by the Holy Spirit present at the Councils
of the Church and speaking in her as dispersed
throughout the world. Such precision and ex-
actness in doctrinal formulas is assuredly a gain:
The words convey truth, wholly and only. A
safe path is traced, by means of which teachers
may impart to the faithful, the most recondite
and sublime mysteries of the Faith without much
personal study. But is it equally an advantage

c
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Ouar. I that these teachers of Christian truth should them-
selves be dispensed from a close and laborious
study of the truths they teach ? If it is made
easy to convey exact formulas to the ears of the
faithful learners, is it equally easy to impress these
formulas on their minds ; or to cause them to sink
into the heart, which is only reached through
the mind? Granted that doctrinal language is
abridged, that the terms in which it is clothed
are brought to the most perfect dogmatic pre-
cision, and above all that it is finally fixed in
unalterable exactness. But is it really more ac-
cessible to ordinary intelligences? May we not,
on the contrary, doubt whether a certain variety
and copiousness of expression was not an ad-
vantage in bringing truth to bear upon the souls
of the multitude; one word casting light upon
another; the style or expression which did not
suit one listener, being well adapted to another 2
In short, by thus calling into play all the resources
of God’s great gift of language, was there nof
more scope for trying every means by which
words can penetrate the spirit of the hearers?
Is it not true that a single unchangeable expression
is lifeless as well as unchangeable, and leaves the
mind and heart of the hearer lifeless also? Is it
not true that a teacher who merely repeats what
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he himself does not understand, however scru-
pulously exact may be his words, gives us a sensa-
tion as though his lips were frozen, and scattered

hoar-frost rather than the kindling rays of life over
 his listeners? The more perfect and full such words
or sentences are, the more they require intelligence
to make them reach their aim, the more they re-
quire thoughtful explanations. To the multitude
they are like dry food given to a .young child
whose digestion cannot receive it until it is
softened and prepared. Those formulas, imperfect
if we will, by which the Christian doctrines
were once taught, had this advantage from their
very imperfection, that they did not put truth
before men as a solid whole, but, so to say,
broken up into fragments; while the comments
made on them amended any possible defects of
expression, and gathered together the seemingly
separated parts, so that the absolute truth, formed
and built itself up in the minds which received it,
and was thus completed and perfected. It is certain
that truth cannot influence hearts, if we are con-
tented with a lifeless image of it, instead of the real
living power; if we stop short in words, ever so pre-
cise in expression, which do not go beyond the

ear, beginning and ending there. Certainly, in
 these days, when a child is to be admitted to the

CHap, L
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sacraments of the Church, we examine carefully
if he knows the chief mysteries. He repeats the
formularies, and that is the proof that he knows
them. And yet there is often room for doubt
whether a child who repeats the words of the
catechism by heart, knows any more about these
mysteries than another who has never learnt it.
What then? Has the modern introduction of cate-
chisms been more hindrance than help to the Holy
Church? If so, it would be strange to see so
perverted a result of that which promised so well
in the abstract. But we must say of these admir-
able compendiums of Christian instruction, what
the Apostle said of the law of Moses; “it is holy,
and just, and good, if a man use it lawfully.”*
So that the defect lies not with the thing itself,
but with men’s use of it. Our modern cate-
chisms are in themselves excellent, and a natural
result of the law of progress to which all human
things are subject, under the influence of Chris-
tianity. Let the clergy take heed : of them it
will be required to give account of the good or

‘evil produced by this, as by all other wonder-

ful institutions with which the Holy Spirit con-

tinually enriches the Church of the Word; for

these are, in themselves, dead, and must be
1 Rom, vii, 12; 1 Tim. i. 8.
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made to live, by the wise handling of the
clergy.

XVIII. But it is not by rites alone that
Christians are taught. In the institution of
worship our Lord added to the language of
actions, and that which taught the eye, the in-
struction of the ear, or vocal teaching; and His
Church has followed in the same path. Neces-
sarily this vocal teaching must vary with the
diversity of nations. To remedy this hindrance
to ready communication, Providence had raised
up the Roman Empire, which, binding many
nations into one, carried the Latin language well-
nigh to the ends of the earth. Thus the peoples
who were called to the Gospel found themselves
possessed of a common speech, by means of
which they understood those words which accom-
pany sacraments and rites, explaining them, and
setting them more fully forth. Seeing then that
words are the form of sacraments, Christ willed
by these certain and definite signs to speak as
clearly as possible to the understanding, and
while doing this, to work mystically. Therefore
it was that the virtue of the sacrament was
not to be attached only to the matter employed
in it, which by itself is silent and cannot ex-
press any eclear meaning, but rather to those

CHar. 1.



Cuar. L.

22 Latin now a dead language.

words which set before the mind the use of the
material substance, and the end which it is to
further. Thus the understanding received light
through the meaning of the things set before it,
and strength by the grace given in the sacred
rite. But wars and the intermixture of nations
altered languages. In this way, the language
of the Church long ago ceased to be the language
of the people. By this great change the people
found themselves in darkness. Their understand-
ing was separated from the Church which went on
speaking to them, of them, and with them, while
they could make no better answer than the pilgrim
exile in a foreign land, who hears all around him
unwonted sounds that have no meaning whatever
for him.

XIX. These two calamities, the decay of living
instruction, and the disappearance of the Latin
language from common use, fell at the same time
upon the Christian people, owing to a common
cause, namely, the general invasion of the south by
the northern barbarians. Paganism and its spirit
were deeply rooted in society ; up to that time, the
Christian faith had only taken hold of individuals.
The conversion of the Cewsars themselves was
but the winning of single persons, powerful as
they were. And it was ordained in the unalter-
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able destinies of Christianity that the Word of
Christ should penetrate society, that it should con-
trol science and art as well as man; and that all
culture, every flower of human life, every social
tie should through it flourish afresh. Therefore
Providence condemned the earlier social system
to destruction, and tore it up from its very founda-
tions. Carrying out this ban, the barbarian
hordes, guided by the Angels of the Lord, poured
down in masses one upon the other, not merely
ruining the Roman Empire,.but sweeping even
its ruins away. Thus was prepared a clear soil
for the grand edifice of the new society of the
faithful. In the history of mankind, the middle
age forms an abyss separating the old world
from the new; there is no more communion be-
tween them than between two continents divided
by a pathless ocean. Weighed in the balance of
Divine Wisdom the two misfortunes of ignorance
and the loss of the Church’s language, which
thus visited the faithful, were shown to be more
than counterbalanced by the radical destruction
of the social institutions and customs of idolatry ;
and by means of this terrible visitation, the Eternal
hastened the advent on earth of a society likewise
baptized, so to say, in blood, and regenerated by
the word of the Living God.

Cuar. L
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XX. But if it pleased God to allow His
Church to receive so deep a wound by the separa-
tion of the Christian people from their clergy in
the solemn acts of worship, is this wound incur-
able? Can it be that the people, who by primitive
rule not only witnessed but took part in the services
of the Lord’s House, will now be satisfied with little
more than bare attendance there? Scarcely so, I
think; for it is too much to expect of an intelli-
gent and civilized people that they will come
mechanically to attend rites in which they have no
longer any share, and which they do not under-
stand.' And this their repugnance to frequenting
Christian Churches is unjustly made by men’s
indiscretion an occasion for perverting most
strangely the Redeemer’s words, “ Compel them
to come in.”

1 The institution of the Oratories and of the Marian Congre-
gations was the work of good men, who saw clearly that it was
needful to feed the devotion of our Christian people with some-
thing more than the public offices of the Church. Some severe
judges, holding fast to theories, and regardless of altered circum-
stances, raised a great outcry against these institutions, denouncing
them as new to the Church, and unknown to venerable antiquity ;
and as calculated to disturb the ordinary action of the Church,
gince they imply that what sufficed to the first ages of the Church
no longer suffices in these times. But these harsh critics do not
bear in mind that in the intervening time the sacred services have
become almost inaccessible to the people ; while, on the other side,
St. Philip Neri, St. Ignatius, and other eminently holy men who
had no object but the good of souls, have borne strong testimony
to the truth of our words,
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Surely if nations are capable of being healed,
much more are the ills of the Church curable.
It seems an insult to her Divine Founder to
imagine that He Who prayed the Eternal Father
to make all His disciples “one, even as I and
the Father are One,”* would suffer a perpetual
wall of separation to exist between the people and
the clergy, so that all that is said and done in
the celebration of the Divine mysteries becomes
unreal and meaningless; that He would permit
the people for whom the Light of the Word was

born, and who were themselves born again for .

the worship of the Word, to assist at the greatest
acts of His worship in no other capacity, so to
speak, than that of the statues and pillars of the
temple, deaf to the voice of their mother the Church
when in very solemn moments she addresses them
or intercedes for them as her children : or that the
priesthood, withdrawn from the people, on a height
which 1s ambitious and harmful because inac-
cessible, should degenerate into an aristocracy, a
peculiar society, severed from society in general,
with its own interests, language, laws and cus-
toms! But these are the inevitable and deplorable
consequences of a seemingly slight cause; conse-
quences to which a priesthood would be inevitably
1 St. John xvii. 11,
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CHAPTER II.

f the Wound fn the Wight IBand of the W)olp Thurch,
fobich s the Ensufficient Gucation of the Clerap.

XXII. Ix the happiest times of the Church, preach-
ing and the liturgy were the two great schools
of the Christian people. The former taught the
faithful by words alone; the latter by words
conjoined with certain rites; and, especially by
those rites to which their Divine Author had given
power to work particular effects upon human nature,
namely, the Holy Sacrifice and the Sacraments.
Both were full of teaching. They did not ad-
dress themselves only to one side of human nature,
but to the whole man; they penetrated, they
subdued him. They were not merely voices
to reach the intellect alone, or symbols which
impressed the senses only; but both by means
of the intellect and of the senses, they reached
to the heart, and filled the Christian with an
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exalted sense of God’s mysterious and superhuman
works. This sense was as active and powerful
as was the grace which gave it birth ; for the
words of evangelical preaching issued forth from
saints who poured out upon their hearers the
abundance of the Spirit with Whom they were
overfilled ; and rites, efficacious in themselves,
became still more so through the good soil into
which they fell. The hearts of the faithful
were well prepared to receive them by the in-
structions of their pastors, and by their own
clear apprebension of all that was done, or that
they themselves did, in the Church. From among
believers like these the clergy were chosen. They
brought to the Church, which had chosen them to
the high honour of her ministry, a groundwork
of doctrine, as large as their faith, which they
had imbibed in common with the rest of the
faithful ; praying the same prayers, visited by
the same Divine Grace, by means of which they
knew and felt intimately all the fulness of the
sublime religion which they professed. Of a
truth we may predict what the ministers of the
Sanctuary will be, if we know the people whence
they spring; and if we knew no more than the
character of the faithful in primitive times, and of
their holy assemblies, we should have materials
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for judging what their clergy must needs have
been. This throws light on events which are so
unaccountable in our eyes; as when we find a
simple layman vehemently demanded by the multi-
tude for their pastor, and, in spite of his resistance,
transformed in a few brief days into a Bishop.
This was by no means rare in early times. There
are on record the instances of SS. Ambrose, Alex-
ander, Martin, Peter Chrysologus, and others, who
were raised at once from the humble condition of
faithful laymen, living in obscurity or employed
in secular offices, to the Episcopate. And no
sooner were these lights set on a candlestick, than
they shed a marvellous brightness over the whole
Church.

XXIII. By the same rule, our modern clergy
are such as are our laity. It cannot be otherwise ;
coming as they do from among Christians
who have perhaps never understood anything
of the Church services, and have assisted at
them like strangers witnessing scenes in which
they know not clearly what the clergy are
doing. Perhaps they had never felt the dignity
which belongs to members of the Church;
and had never conceived or experienced that
oneness of body and spirit in which clergy and
people are prostrated before the Almighty, hold-
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CmarIL ing communion with Him, and He with them.
Probably many have looked upon the clergy as a
privileged and enviable caste, living on the pro-
ceeds of the Altar ; as an upper class, like any other
highly placed laymen; as forming a separate
whole, and not as the noblest part of the
Church’s Body, of which the laity, too, are
members, while all obtain the same blessings, pray
with the same voice, offer the same sacrifice, seek
the same grace from Heaven. Hence has arisen
the too-common saying that Church affairs are
the priest’s affairs. How shall we begin to
teach and train, in a true and large clerical spirit,
pupils who come to the Church’s school so full
of themselves! Lacking, as they do, the very
first rudiments which we should suppose they
would already possess, and of which Church edu-
cation ought to be merely a development, such
men do not even bring a definite idea of what is
meant by a clerical temper; they do not know
what they seek in seeking to become priests, or
what they are going to learn in the school of
the sanctuary.

XXIV. This want of fitting preparation in
aspirants for a clerical training, is more to be
regretted than appears at first sight. We can-~
not build where there is no solid foundation,
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especially where the instruction of the Catholic
priesthood is in question. For this necessarily
presupposes Christian instruction ; Christian life
being the first step towards the priesthood.
Here is the reason why the pupils of the sanc-
tuary enter there with such a lack of the true
Church temper; or rather, with secular views,
which they have contracted from want of the
opposite teaching ; and, with these views, a
worldly mind which can hide itself under a
black cloak and accompany outward decency of
life. Thus it escapes the mnotice of those in
authority. They fail to perceive that this will
not suffice for the Church of Christ. He came
to fill all things with Himself; especially the
minds of His priests. They should know and
impart to others the grandeur of a religion which
should subdue and save man’s entire nature.
But the poverty and degradation of thought
and feeling which characterize the training given
in our modern Church institutions, only pro-
duces priests who do not even know what beseems
the Christian laity, or the Christian priesthood,
or the sacred bond that exists between them.
Such ministers, men of a troubled spirit and sordid
mind, in time become priests, and have charge
of Churches, and educate other priests, who turn

Cmy, II.
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out weaker and more miserable than themselves.
Then these again become fathers and teachers of
others, who thus sink lower with each genera-
tion, since ¢ the disciple is not above his
master;” * until it shall please God Himself to lend
us His aid, and take compassion on His beloved
Church.

XXYV. In truth, great men alone can form
great men; and this was another gain in
the ancient education of the clergy, which was
conducted by the greatest men whom the Church
contained. Now, however, the contrary practice
is a second cause of the insufficient education of
our modern clergymen.

In the early ages of the Church, the Bishop’s
house was the seminary of his priests and
deacons. The presence and the holy conversation
of their superior was for them a living, constant,
and sublime lesson. His pious conversation taught
the theory, his stedfast life of pastoral duty the prac-
tice, of religion. Thus Athanasius grew up beside
Alexander, and Laurence beside Sixtus. Almost
every great Bishop trained up in his own house-
hold a worthy successor, a fitting heir to his piety,
his zeal, his learning. It is to this system that
we owe the eminent Pastors for whom the first

1 St. Matt. x. 24.
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six centuries of the Church were so remarkable. cmar. 11
By means of this full and perfect system the
gacred deposit of Divine and Apostolic doctrine
was faithfully transmitted from one to another
through informal and oral communication. The
system was itself Apostolic, inasmuch as Irenaeus,
Pantenus, Hermas, and so many others, had
gained their knowledge from the disciples of the
Apostles; just as these last—Evodius, Clement,
Timothy, Titus, Ignatius, Polycarp,—had been
brought up, in Scriptural phrase, at the feet of
the Apostles.

In those days men believed in grace. They
believed that the words of a Pastor, appointed
by Christ to rule and teach His Church, derived
a special and unique efficacy from the Divine
Founder. This belief imparted supernatural life
and energy to the doctrines taught, so that they
made an indelible impression on" men’s minds.
Everything combined to render them effectual—
winning eloquence, holiness of life, grave and com-
posed bearing, and the powerful influence of the
presiding Episcopal mind. “I remember,” says
Irenseus, speaking of his first training under the
great Polycarp,—“ I remember what happened
then, better than all that has happened since, for

the things learnt in childhood, growing with our
D
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growth, are never forgotten ; so that I could point
out the very spot where the blessed Polycarp sat
while he preached the Word of God. The gravity
with which he ever came and went is yet vividly
before my mind ; the sanctity of his general life;
the dignity of his countenance and his whole
person ; the exhortations with which he fed his
people. I seem yet to hear him recount how he
had conversed with St. John, and with many
others who had seen the Lord Jesus Christ; the
words he had gathered from their lips, and the
details they had told him concerning the Divine
Saviour, His miracles and His doctrine; and all
this was in the fullest sense in conformity with
the Holy Scriptures, as being described by men
who had been living witnesses of the Word, and
of His life-giving message. Of a truth by God’s
mercy I listened eagerly and diligently to all
these things; graving them, not on tablets, but
in the depths of my heart, and He has by His
grace enabled me to remember them, and ponder
continually upon them.”*

XXVI. Such was the successful and wise
mode of education whereby great Bishops trained
thetr own clergy. As a result, there was a

1 This passage, from a letter written by the holy Bishop to win
Florinus from his errors, is quoted by Eusebius, Hist. Eccles.,
lib. v. c. xx, :



primitive training of the clergy. 35

constant supply of great men, deeply conscious
of the weight of their office, and filled with the
spirit of the priesthood. No need to say how
strong was the consequent union between the
chief Pastor and his disciples, his sons in the
faith. The terms higher and lower clergy' were
then unknown; a later age first uttered them.
And it is difficult to describe what harmonious
order in the Church’s government arose from this
communion in learning, this holy intercourse, this
habit of life, this interchange of affection, whereby
the Bishop of old diffused and reproduced him-
self in the young clergy, being to them teacher,
pastor and father ; adding dignity to the compact
body of the priesthood, and securing a healthy
influence over the people. Thus selected and
educated, even a scanty supply of clergy amply
satisfied the wants of the Church; while the order
of presbyters was so venerated and esteemed, that
even men of the most exalted rank deemed them-
selves honoured by entering it; the people and
Churches gazed with attention on such as were
destined to it by their Bishops;? while the

1 [““ Alto e basso clero.” Ifal.—Eb.]

2 In order to mark the importance attributed to the order
of presbyters, it will suffice to recall the words of the Martyrs of

Lyons, in their letter to Pope Eleutherius. St. Irenscus, then only
a priest, was sent on an embassy to the Pope, and was thus
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dignity of the priesthood served to exalt yet
more that of the episcopate, which was raised
on so noble a basis; and thus the priest was
entirely and heartily, and in the natural course
of things, subject to his Bishop.'

XXVII. We cannot wonder if these Bishops

commended by the Martyrs : ““ We beseech you to regard him as
a man full of zeal for the testimony of Jesus Christ. It is by this
title that we commend him to you. If we thought that rank and
dignity could confer righteousness upon any one, we would cer-
tainly have recommended him as a priest of the Church, for such
he is” (Euseb., Hist. Eccles., lib. v. c. iv.). It is evident that in
our time a priest would not thus be commended to the pope!
In proof of the interest taken by the people and the Churches in
the ordination of a new priest, it is sufficient to recall the rumours
excited when the celebrated Origen was ordained by the most
renowned Bishops of Palestine, among others, Theoctistus of
Cmsarea, and St. Alexander of Jerusalem—rumours which are
attributed by St. Jerome to the jealousy of Bishop Demetrius of |
Alexandria. In our day the ordination of a priest could never be
the subject of such jealousy or such commotion, :

! In St. Ignatius’ letters to various Churches we find strong
commendation of this unity and submission to their Blshop, of
both people and clergy. Inthe letter to the Trallians,after praising
their perfect submission to their Bishop Polybms, he says that
Polybius is ““the mirror of the love which reigns among his dis-
ciples ; his mere exterior is a great lesson ; his exceeding gentle-
ness is his strength, so that even wicked men cannot but respect
him.” Again, writing to the Church of Magnesia, he specially
praises its priests for their submission ““ to their Bishop Damasus,
although in years he is young.” In a letter to the Ephesians,
having highly lauded their saintly Bishop Onesimus, he praises
them warmly because they ‘“all were so closely united to him,
especially the presbytery (mpesBurépiov), that is, the clergy, and
because, by grace, they were joined in one accord with priests and
Bishop in the Lord Jesus Christ, breaking together one bread,
which saving remedy confers immortality and preserves from death.”
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kept jealously to themselves the instruction of cmar. 1L
their clergy, when they rarely and with difficulty

could be induced to entrust even that of the

people to other hands;' believing, as they did,

that Christ had committed to them the whole

flock, both clergy and people; that to their lips

He had entrusted the Word, and had conferred on

their order, beyond others, the power of giving
mission and grace.

XXVIII. Such being the habits and feelings
of the clergy, the religion of the Crucified had
triumphed over tyrants and heretics, and its
invisible Head destined it to achieve no less
noble a victory over the barbarian invaders. As
I said before, in sending the barbarian hordes to
destroy the very foundations of society, Divine
Providence intended to set before the world
the power of Christ's Word, which outlives the

1 Tt was an extraordinary honour when St. Flavian, Bishop of
Antioch, entrusted St. John Chrysostom with the instruction of the
.people. Such instances were not common in the Church : and those
Bishops who first permitted presbyters to preach the Gospel, did &
80 in consequence of the unusual holiness and learning of the men
so trusted. The talents of St. Augustine induced Bishop Valerius
of Carthage to commit to him the instruction of the people, as in
the case of St. Chrysostom. This was the case in the famous school
of St. Mark in Alexandria, where the teachers were always men
eminent for learning and holiness. It was then well understood
what men are worthy to teach the world, above all in the doctrine

of Christ! By what misfortune is the influence of such a true and
salutary principle forgotten among us ?
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destruction of empires and of all the works of man,
and has power to restore life to dust and skeletons,
and to recreate a ruined society in a form worthy
of itself. It is worthy of note, too, that when
men, essentially social beings, find all the bonds
snapped that bind them together; when they are
scattered, degraded, resourceless, hopeless, ship-
wrecked amid a sea of disasters,—they will, by a
spontaneous impulse or as a last resource, seek
supernatural aid, and will throw themselves upon
religion. Religion is ever welcome to all who
are in trouble; it can bid a new hope shine
before their eyes, a hope as vast as God Himself,
because it can promise that out of their utter loss
shall spring their eternal gain. Thus Religion,
which must always precede the development of
all social institutions, and which outlives their
destruction, is ever found guiding the peoples,
whether in their infancy or in their recovery from
ruin. And this Providential order, which from
the beginning caused all social links, all cultiva-
tion to spring from Religion, was preparing the
way destined of God for the work of Christianity
in the Middle Ages. The one true religion was
not inferior in its results to false and imperfect
religions; and inasmuch as the latter had pro-
moted social union and national progress accord-
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ing to the little portion of truth that they con-
tained, so was this done far more effectually by
the Faith which owned the whole Truth, a pure
and full revelation, the grace of Redemption.

The peoples then, oppressed and harassed with
temporal calamities, had recourse to the shelter-
ing arms of that Religion from which they had
already learnt the awful beauty of things spiritual
and Divine. They sought for the first time from
it earthly succour. And the common Mother of
the faithful, full of love and pity, was deeply
moved by the wants of the harassed and dis-
organized peoples, so that she became their
comfort, their shield, their ruler.

Thus the clergy beheld themselves at the head
of the nations, almost without knowing how.
Having yielded to the irresistible pressure of
compassion in coming to the rescue of a ruined
society, they found themselves suddenly installed
as the fathers of orphaned cities, and as rulers
where government had forsaken its duties. The
Church was all at once overwhelmed with worldly
honours and riches, which flowed in upon her as it
were by their own weight, even as the waters
pour in where landslips have made way for the
advancing sea.

XXIX. It wasin the sixth century that these

CHap. 11,
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cuar. 11, new duties first devolved on the clergy. They

were very unwelcome to saintly prelates, who saw
the Church laden with worldly possessions, thereby
losing that holy poverty so much praised by
the early Fathers! And they themselves were
weighed down with secular cares, which drew

1 See a famous passage in Origen. As an historical evidence
of the opinions held in his time by the most eminent members
of the Church as to the poverty and liberty of the clergy, it cannot
be set aside. This great teacher of Bishops and martyrs, in
one of his Homilies, publicly delivered at Alexandria, after
speaking of the idolatrous priests to whom the King of Egypt had
given possessions, proceeds, ‘‘ The Lord does not give earthly
portions to His priests, inasmuch as He Himself wills to be their
portion ; and this is the difference between the two. Give good
heed, all ye who exercise priestly functions; beware, lest ye be
rather Pharaoh’s priests than the Lord’s. Pharaoh wills that his
priests should possess lands, and should be occupied with them
more than with souls, or with the Law of God. But what does
Jesus Christ appoint for His priests? He saith that whoso doth
not leave all and follow Him, cannot be His disciple. I tremble as
T utter the words, for I accuse myself first of all. I speak my own
condemnation! What are we doing? How dare we read auL
preach such truths to the people?—we, who not only do not re-
nounce that which we possess, but who even seek to acquire more
than we had before we were the disciples of Jesus Christ? But
if our conscience condemn us, can we therefore conceal what is
written? I will not be guilty of a further crime! I confess
before all the people this is what the Gospel prescribes ; but I
cannot affirm that I have as yet fulfilled the precept. Since, how-
ever, we know our duty, let us from this moment seek to fulfil it ;
let us seek no longer to resemble Pharaoh’s priests, but let us
become priests of the Lord, even as Paul, as Peter, as John, who
had neither gold or silver, but who possessed such riches that not
the whole world could give the like” (In Genes. Hom. xvi. §5).

This quotation needs no commentary ; every one knows how Origen

himself fulfilled the profession of poverty.

BRPRR————N
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them away from the study of Divine things, and
robbed them of time and strength which were
needed for dispensing the Word of Christ to the
faithful, for the education of the clergy, and for
perseverance in public and private prayer.

St. Gregory the Great, the great ecclesiastical
ruler of that age, was deeply afflicted by the perils
which, as he foresaw, must attend upon the new
career thus opened to the Church. His letters are
full of lamentations over the hard circumstances of
the times, which forced him to be more a treasurer
or adjutant of the Emperor than the Bishop of
his flock. “ Under the pretext of Church adminis-
tration he was tossed on the waves of worldly
affairs, and often even buried beneath them.”!

This he repeats several times, especially in a
letter to Theoctista, sister to the Emperor Maurice.
In it he describes the peace which he had enjoyed
as a humble monk, in order to mark the contrast
of his present troubled life in the Pontificate.
“ Under the guise of the Episcopate,” he writes, “ I
have returned to the world, since in the new state
of things in the pastoral office* I am burdened

1 Epist., lib. xi. ep.i. Nos enim sub colore ecclesiastici regimi-
nis, mundi hujus fluctibus volvimur, qui frequenter nos obruunt.
2 This expression, ‘‘ ex hac moderni pastoralis officii conti-

nenti,” shows how new this burden of secular affairs was to the
Episcopate, hitherto unaccustomed to it.

Caae. 1L
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with many more worldly cares than I can remember
to have had while a layman. T have lost the lofty
pleasures of my quiet life, and, while to those with-
out I seem to have risen, I feel that I have really
fallen. Therefore T bemoan myself, as cast forth
from the Presence of my Creator. In those days
I continually sought to forsake the world and the
flesh ; to chase all earthly visions from my mental
sight, and to see only the things of God; crying
not with my voice only, but from the depths of my
spirit, ¢ My heart hath talked of Thee, Seek ye My
Face; Thy Face, Lord, will I seek’ (Ps. xxvii. 9).
Thus, fearing nothing, and desiring nothing that
this world can give, I seemed to be raised above all
earthly cares, so that I almost believed that the
promise given by the Lord through His prophet,
was made good in my own case, ‘I will cause thee
to ride upon the high places of the earth.”' For he
is truly raised upon the high places of the earth,
who in his mind spurns all that the world esteems
high and glorious.” Having thus described the
happiness of his earlier life of privacy and thought,
he goes on to speak of the episcopal burden laid
upon him, ¢ But from this new elevation I fell into
fear and anguish, not indeed for myself, but for those
committed to me. Thus finding myself buffeted by

1 Tsa. lviii. 14.
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the waves of business, and sunk by fortune, I say
of a truth, ‘T am come into deep waters, so that
the floods run over me.”* I seek to retire within
my heart when business is over, but the vain
tumult of thought excludes me. He Who is within
me is thus far from me, and I can no longer obey
the voice which cries, ¢ Turn ye even to Me with
all your heart’”? Thus the holy Father con-
tinues to lament that “amid these earthly cares
he cannot think over the miraculous works of the
Lord, much less preach them publicly,” and that
“oppressed by the tumult of secular affaivs, he is
as one of those of whom it is written,® ¢ Thou
dost set them in slippery places, and castest them
down. ”*

XXX. Meanwhile it was thus that the Provi-
dence of (Grod, which never fails in its purposes,
brought about the introduction of Christ’s Religion
into society, or, more strictly speaking, created a
new Christian society. In the Middle Ages the
Religion of Christ penetrated every section of
society : and was spread as healing oil over its
festering wounds, infusing a new life and strength
into the human race which was crushed by cen-

1 Ps. Ixix. 2. 2 Joel ii. 12. 8 Ps. 1xxiii. 17.

4 Epist., lib. i. ep. 5. The same lamentations are found through-
out the letters of -the first book, in letter 121 of the ninth book,
and in letter 1 of book xi.

Cuar. IL
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turies of disaster. Religion took human nature
under her maternal care; until, in its old age, it
had passed through a strange course of long and
cruel trials and had become once more a little child.
Religion educated this pupil, this child of her
tender love. And henceforward a new seed was
sown in the earth ; it blossomed into all modern
civil institutions. It was public justice; a thing
essentially Christian, and unknown to the ancient
world. Although human passions ceaselessly try
to shroud it, it will shine for ever. For the
Providence of the Great King has pledged Itself
to maintain His works; and, while disposing of
all things by the Word of His power, It has
but one aim, the greater glory of the Beloved
Son, and the glorious destinies of His kingdom,
so nobly won. Hence, as might be expected, the
heads of these newly formed nations felt the
strength of a religion which had given them
political being and had blessed their crowns; and
they displayed hitherto unknown examples of
Christian virtues. This explains why the Middle
Ages produced so many illustrious saints among
the reigning sovereigns of Europe. Their proudest
boast was that they were sons and subjects of the
Church ; they made it the study of their lives
how they might temper a naturally fierce power
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by the gentleness of the Gospel, which they had
received eagerly from the lips of their Bishops;
and by the equity of their laws and the piety
and splendour of their royal estate, they sought
to promote the same object. But herein, too, we
find the reason why, when kings had entered on
the path of holiness, the clergy, on the conirary,
strayed into the ways of corruption, which in the
end cost them the saddest reverses.

XXXI. It was in the natural course of
things, that the clergy, who had at first with
bitter lamentations struggled to free themselves
from the pressure of secular interests and worldly
possessions which were thus forced upon them,
should, after a time, begin to take pleasure in
them and in the occupations which they involved.
These occupations were new to them, and they
were not sufficiently on the alert to guard against
the perils which were close at hand. Thus little
by little they forgot the gentleness and un-
worldly habits befitting pastoral influence, and
there appeared instead, only too plainly, the
rough and earthly temper of ecivil governments.
They sought to associate with the nobles, and

Caap, II,

to emulate their habits, and from that time they ]

became unwilling to associate with the humble
flock of Christ. From that time political and
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Cuar. 11, financial business became their chosen occupation,
and, with the sophistry common to self-indul-
gence, they easily persuaded themselves that they
were thus consulting the Church’s best interests.
The Bishops made over to the inferior clergy the
instruction of the people, and the pastoral duties,
which ‘had now become a burden to themselves.
Hence arose the formation of parishes, which in
the tenth century were first introduced into cities,
under the eyes of the Bishops. The Bishops’
houses ceased to be so many flourishing schools of
ecclesiastical learning and holiness for the young
students who were the hope of the Church; they
became instead princely courts, over-crowded with
soldiers and courtiers. The glory of these houses
was no longer to be found in the ardent Apostolic
zeal, the deep meditation, or the eloquent instruc-
tions for which they were once renowned; the
best praise that could be given them was that
they kept in check the rude military temper, and
imposed moderation upon the prevalent license.
All pastoral care of the people was little by
little abandoned to the subordinate clergy, so that
before long they grew to look upon the parish
priest as their Pastor, to the entire exclusion
of the Bishop,' who by Christ’s appointment is |

1 Thus, up to the time of St. Gregory, by “ pastoral knowledge ”
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alone their true Pastor. Thus, as the duties and
interests of the Bishops and the lower clergy
became so divergent, and almost opposed, they
constantly drew more and more apart., The
familiar intercourse of a common life ceased. And
the interviews which took its place were as rare
and brief as possible, having no attraction for
either party; as is the case between persons in
different ranks of life. The old veneration and
filial love of the priest became a timid subjection,
and the kindly paternal authority of the Bishop
took the airs of a superiority which was by turns
contemptuous and patronizing. Meanwhile the
lower clergy sank in popular esteem, and the
higher clergy acquired a proportionate grandeur
which was more apparent than real! Can we

the knowledge of the Bishops was meant ; but now in our seminaries
‘“ pastoral knowledge ” means that of the parish priest, and the
Bishop is never even mentioned in books treating of it. This ap-
plication of the word Pastor to the parish priest, to the exclusion
of Bishops, is principally to be attributed to the Protestants, who
cast aside the Episcopate mainly because the Bishops had de-
parted from those duties which were entrusted to them by Christ,
and which in themselves bore testimony to His having instituted
the office. Hence the people lost the idea of the Episcopal office,
and this ignorance was the foundation of Protestant errors and
separations from the Church.
1 In all this, I have said already and would repeat once for all,

I am speaking of the general state of the case. There were many
exceptions, There have always been most saintly Bishops in the
Church.

Cuar. IL
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wonder that much evil should have crept in
amongst a clergy thus degraded ; and that, when
they had become contemptible in the eyes of the
people, their own estimate of the priestly character
should be lowered ? No doubt the holy occupa-
tions of the care of souls, and of preaching, now
given up to the inferior clergy, might have
served to keep up their tone; but from the
moment that the highest rank of the ministry
became an object of ambition for the sake of its
power and wealth, the presbyter naturally gazed
longingly at it. He envied his Bishop. And thus
the Word of God, the sacrifice, and the sacraments
became merely a lamentable trade, in which the
sin of Judas, who sold his Divine Master, was
daily renewed. In the same way sacred rites, .
devotions, prayers, even the very doctrines of the
Faith, were recommended and ministered to the
people according to the return which they yielded -
to the clergy. Thus, while the people were ignorant
of much Christian teaching, they were intimately
acquainted with what was taught about suffrages,
benedictions, precepts of the Church, and indul-
gences, which afforded a revenue to the ministers
of the altar. Of a truth they knew more con-
cerning these matters than about many other parts
of Christian knowledge. Thus the priests sank so
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low, that they were soon no longer held worthy of Cmar. 11
the Bishop’s attention ; he need not trouble him-
self about an education which was thought un-
necessary for them. Vice abounded ; the attempt
was made to stay it by means of laws and penalties.
Such measures are better suited to secular than
ecclesiastical governments. Although unable to up-
root the moral evil, they did for a. while restrain it
within bounds. But, in time, the restraint gave
way before the pressure, and the torrent over-
flowed the whole Church, threatening and visiting
with ruin even her worldly pomp and her temporal
greatness. The Mother of the Faithful was no
longer recognized by her own children; whole
nations fled from her face; for the time it was
hidden from their weak sight. The Episcopate saw
itself chastised by God after an unexpected and un-
foreseen fashion. It had persuaded itself that its
interests were forwarded by every foot of ground
that it could grasp, by every addition to worldly
power that it could secure. But while thus absorbed
in petty calculations, it was blind to the fact that
the nations were withdrawing from it. While
the Bishops were forsaking the care of their people
for secular concerns, the people were in turn for-
saking the Bishops, carrying away with them
those interests which are never disjoined from
E
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human lives. The Episcopate suddenly found it-
self rejected, set aside, almost effaced, scarcely
discoverable, in hundreds of dioceses. Then, self-
despised, the Bishops voluntarily stepped down
from their thrones. In Germany, France, and
England it was the Bishops themselves who threw
aside the coronet of their regal priesthood ;' they
shook off their lethargy; they trembled at their own
peril.  For although the Episcopate may be chast-
ened, it cannot wholly perish ; Christ has promised
that it shall last to the end of the world. And
one of the first causes of the evil which presented
itself to the Bishops was, the neglected education of
the priesthood; and, in order to meet this difficulty,
they resolved to provide the teaching of seminaries.

XXXII. Seminaries were invented to provide
some kind of education for the clergy, as catechisms
were invented to provide some kind of instruction
for the people. The Bishops had not courage (it
was hardly to be expected of them) to return to
ancient customs, and themselves be the teachers
of their people and clergy. They continued to
depute these duties to the inferior clergy. But
their vigilance was rekindled, and there was a
great restoration of discipline, and reformation in

1 [The author’s meaning is somewhat indistinct here ; but the
fortunes and conduct of the episcopate in Germany, France, and
England have been too various to be thus summarily described.—Ep.]
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manners. The lower clergy showed great zeal in
the limited and largely unspiritual sphere of duties
then open to them. But the art which had of old
supplied the Church with great men, with priests
alive to the vastness of their mission, had disap-
peared. The men were wanting who saw in the
Church her sublime grandeur and universality,
and who were, as it seemed, possessed and swayed
by that felt presence of the Word which had
formed the character of the primitive clergy.
That living sense was no longer found which
absorbs the powers of the soul, draws it away
from a passing scene to that which lasts, and
teaches it to snatch from the eternal mansions a
torch wherewith to kindle the whole world. Only
great men, I repeat, can train great men. It is
enough to compare the teachers, if we would
estimate the difference between the disciples.
Alas! on one side are the ancient Bishops or
some men of the highest distinction in the
Church; on the other, the young principals of
our seminaries. What a contrast!

XXXIII. Let it be considered with what hesi-
tation and reluctance any school other than the
Bishop’s was set on foot even for the people in
better times." A separate school for the clergy

1 Yet the popular school of those days did not resemble that of

Cuar, I1.
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was only allowed in consideration of the great
learning and saintliness of the men to whom it
was entrusted. Thus, for instance, the school of
Alexandria, already mentioned, probably the first of
the kind, was established in the time of St. Mark.
On the other hand, consider how masters fit to teach
the religion and doctrine of Christ to the clergy
now abound, or at least are thought to abound!
Not only has every diocese its seminary, and

every seminary many teachers, but by reason of

this abundance, and of the facility with which in
these days Bishops can find priests to train their
young clergy, the teachers are usually changed
after a few years of work, in order that they
may be promoted to a less unremunerative post.
Others take their place who are as yet quite
inexperienced, and who perhaps have not yet
acquired the first principles of common sense.
But then they have gone through the routine
of the seminary, that ne plus ultra of modern

ecclesiastical wisdom. When it is over, the

our time. The whole scheme of Christian doctrine was unfolded be-
fore the eyes of the Christian poor, so that both people and clergy
were taught together ; that is, those who aimed at the priesthood
received the necessary preparation to enable them later on to profit
by an ecclesiastical education. So far off from this are we, that
many of our modern ecclesiastics could not understand what I am
saying, and will assuredly be displeased at it.

1 St. Jerome affirms it, De Vir. ill, ¢. 36. [But cf. Moehler,

K. G. iii. 10, ch.—Enp.]
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young ministers of the Altar are, without delay,
sent to their work, and thus honourably dispensed
from study. Meanwhile, the theological knowledge
which very young teachers have acquired in a
seminary is fragmentary, or probably limited to
whatever may be necessary in order to enable them
to acquit themselves perfunctorily of those ecclesi-
astical duties which are exacted of them by the
authorities and by public opinion. And this weighty
knowledge has neither root nor coherence in the
young priest’s mind; it has hardly reached his
mind at all. Yetdevoid, as he is, of the sympathies
of knowledge, and of its true value, knowing what
he knows as a mere matter of memory, he never-
theless considers himself better fitted for the office
of teacher than a really learned man who might
be promoted to it. Certainly, if mere memory
is required, his pupils may have that! But the
educational method of his master which St. Clement
of Alexandria describes was far other than a mere
training of memory. “He was as a Sicilian
bee, which sucked the flowers of the apostolic
and prophetic fields, in order that he might form
within the souls of those who heard him the
honey of a pure and uncorrupt knowledge.”!

1 Strom.- lib, i. FEusebius thinks that the master of whom
St. Clement speaks is Pantenus, who presided over the famous
Alexandrian school (Hist., lib. v. c. 11).

Cuar. IL
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Finally, in these times, when the rate of salary
attached to an office is a sure test of the class
of men who fill it, may we not well doubt the
efficiency of the masters in our seminaries, whose
labours are so ill paid that they are over-joyed
when the day comes for them to leave the semi-
nary for some parochial benefice, which has all
along been their aspiration, rather than continue
their educational career ?*

XXXIV. If the instruction of the clergy is
entrusted to such feeble hands, it can cause no
wonder that the writings of the saints and the
learned should be set aside in favour of little books,
“adapted for youth,” as they say on the title-
page, and put together by persons not much wiser.
It is all after the same fashion, one evil leads to
another; and the use of these meagre empty

1 It is most essential that in these days the stipends of our
Seminarist teachers should at least be equal to the best parochial
charges, and that these teachers should not be removed from their
collegiate chairs, except to be promoted to some canonry or

capitular dignity, or to the Episcopate. In the celebrated school

of Alexandria, St. Dionysius, St. Heraclas, and the great Saint
Achillas, all three went from the teacher’s chair to the Bishop’s
throne in that city, which was second only to Rome. But in those
days men had present to their hearing and their minds the words
of the Apostle to Timothy, bidding him find ‘‘men able to teach
others also,” the doctrines of the Gospel. The Apostle character-
izes such men as ‘‘faithful,” and bids Timothy ‘‘commit” the
faith to them: ‘ et quee audisti a me per multos testes, heec com-
menda fidelibus hominibus qui idonei erunt et alios docere’
(2 Tim. ii. 2).
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manuals in our schools is the third cause of the cur. 11
inadequacy of the education which is given there.
XXXYV. There are two kinds of books. There
are solid and classical books, containing the best
wisdom of man, and written by its true represen-
tatives. These books are free from all that is arbi-
trary or barren, whether in method, style, or
teaching. We find in them not merely exact facts
and erudition, but those universal truths, that
healthy fruitful information, which conveys all
that is truly human, all common human feelings,
and needs, and hopes. On the other hand, there
are petty onesided books, the product of indi-
vidual thought, thin and cold; in which great
truths are minced up and adapted to little minds.
The authors have been so exhausted by producing
them that they convey no impression but that of
effort, and have no power save to mislead. From
such books all who have passed- childhood turn
away with contempt, finding in them nothing
that answers to their natures, thoughts, or affec-
tions. Yet our youth is cruelly and obstinately
condemned to the use of these books. Their
natural sense would resist. But too often the
want of something better leads them to the
use of bad books; or else they acquire a down-
right dislike for study, as well as a concealed
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but deep aversion for all teachers and superiors;
not to say a life-long hatred for books and for the
truths contained in them. This hatred, hardly per-
ceived by those who feel it, works for the most
part under other forms than that of hatred. It
is apt to conceal itself under any pretext, and
when it becomes manifest is a source of astonish-
ment to him who cherishes it. He was not aware
of its existence and cannot account for it. It has
the semblance of impiety, or of ingratitude towards
teachers, who in all else have been good to their
pupils, and have freely bestowed upon them their
care, their advice, and their love.

XXXVI. In the Church’s early days Holy
Scripture was the only text-book on which instruc-
tion, both popular and ecclesiastical, was founded.
This Scripture is really the book of mankind, tie
Book (BiBMa), the Scripture proper. In this
volume human nature is portrayed from the begin-
ning to the end. It begins with the origin of the
world, and ends with its future destruction. Here
man recognizes himself in his changeful history.
Here he finds a clear, sure, and final answer to
the great questions which he is ever asking him-
self; and while his mind is satisfied by its wisdom
and its mysteriousness, his heart is provided for
by its rules of life and its revelation of grace.
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It is that “great” book which the Prophet says cmse. 1r
is written, “ With a man’s pen.”' In it the
Eternal Truth speaks according to all those
modes in which man’s speech is fashioned:
at one time it narrates, then it teaches; now it
speaks in proverbs, now in song; the memory is
fed with history, the imagination charmed with
poetry, the intellect enlightened with wisdom ;
and the feelings kindled by all these at once. Its
doctrine is so simple that the unlearned man may
think it framed specially for himself; and so sublime
that the wisest doctor cannot hope to fathom it. The
words seem to be human, but it is God Himself
Who speaks. Thus St. Clement of Alexandria
says, “Holy Scripture kindles a fire in the soul, and
at the same time guides the mind’s eye to con-
templation, now casting the seed into our hearts,
as the husbandman sows it in the earth, now caus-
ing to germinate that which we already possess.” ?
If such words are applicable to general literature,
much more properly may they be applied to the
Word of God.

XXXVIIL. Such was the Book of our Chris-
tian schools. And this great Book, in the hands
of the great men who expounded it, was the
nourishment of other great men. As long as the

! Tsaiah viii. 1.  Strom., lib. i.
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Bishops were themselves the teachers of the people
and the clergy, they were also the authors who
wrote for the Church and the public. Hence
nearly all the chief [Christian] works of the first
six centuries are the works of Bishops. It is an
exception to the rule when we find any work of
those times which had not an Episcopal origin.
The exception occurs only in the case of some
remarkable minds, as were Origen, Tertullian,
and others, who attained to the post of Christian
teachers by reason of their great merits. These
Episcopal writings mark a second stage in the
history of the books used for the instruction of
youth in our Christian and ecclesiastical schools.
These works were bequeathed as a legacy to the
lower clergy, when the Bishops were forced, by
the general collapse of government and society, and
by the widespread demands upon their sympathy
and assistance, to forsake labours hitherto con-
sidered inseparable from their pastoral office. The
training of the people and the clergy gradually fell
to the inferior clergy ;' at first chiefly to those who

1 T say gradually, for such changes are never made rapidly or
generally. Fleury, speaking of the five centuries that followed
the first six, says, ¢ The method of instruction continued the same
as in early times. The cathedrals or monasteries were the schools,
where the Bishop himself taught, or else some of his clerks, or
some learned monk appointed by him, so that the disciples at once
obtained knowledge of Church truths, and were trained in the
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were most closely connected with the Bishops,
and most venerated for their religious lives, that
18, the canons, and the monks, who at this period
were enabled by Providence to meet the pressing
wants of the Church.! This section of the clergy,
succeeding to the Bishops as trainers of Christian
youth, lay and ecclesiastical, reverently received
the precious inheritance from the venerable Fathers
of the Church, and looked upon it as a safe

duties of the ministry and in devotional habits, under their Bishop’s
eye” (Eccles. Hist., from the year 600 to 1100).

L ¢ Most of the schools were in monasteries; and the cathe-
drals in some countries, England and Germany, for instance, were
served by monks. The canons, whose government dates from the
middle of the eighth century, with the Rule of St. Chrodegang, led
a monastic life, and their houses were called monasteries. I con-
sider the monasteries to have been the chief means used by
Providence to preserve religion in those miserable times. They
were a refuge for learning and holiness, while ignorance, vice, and
barbarism overflowed the outer world. Then the old traditions
were followed in the sacred offices, and in the practice of Christian
virtues, which were handed down from the elder to the younger.
They also preserved the writings of earlier ages, and multiplied
copies of them. This, indeed, was one of the chief occupations
of religious houses, and without the monks’ libraries we should have
preserved but few books” (Fleury, ibid. § xxii.). The Bishop lived
with his canons, thus preserving for a long time the primitive
tradition of episcopal life. When secular distractions put an end
to this pious community life, councils, led by zealous Bishops,
endeavoured to reform the ecclesiastical life upon the old model,
so that the same spirit has survived in the Church, and she strives
ceaselessly to repair her losses. We all know that St. Charles
wished to live in community life with his clergy: in short, the
desire has never been forgotten by the Church, and her wishes and
aims have always tended that way.

Cuar. 1L
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model for their guidance. Thus for a long time
the ancient Bishops continued to teach through
their writings. But there was a wide difference
between the living presence and voice, and the
mere written words, in themselves lifeless, and not
often rekindled into life by the teachers of those
hapless times. During the next five centuries,
the clergy of the second order did not attempt
anything original. They merely repeated the
lessons and teaching which they had received from
the early Fathers ;* either because they knew them-
selves to be no masters in Israel, as the Bishops had
been, or because their mental activity had suffered
from the sad circumstances of the times, when the
world was filled with wars, devastation, and misery.
‘When the invasions had ceased, and the barbarians
had established themselves in the countries which
they had overrun, the new teachers began to write
books which corresponded with the condition of the
writers. The books fell as far short of those of the
ancient Bishops in authority, dignity of language,

1 Fleury, speaking of the monks, says, ‘‘They studied the
doctrines of the faith in Holy Scripture and the Fathers, and
the discipline in the Canons. They had little craving for knowledge,
and little originality, but a profound veneration for the ancient
authors, confining themselves to the study of these, copying, com-
piling, abridging from them. We see this in the writings of Bede,
Rabanus, and other medieval theologians ; they are wholly taken
from the Fathers of the first six centuries, and this was the surest
way to preserve tradition” (Hist. Eccles. § xxi.).
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and accurate thought, as the authors were inferior
in weight and bearing to those old leaders of
the Church. Such works could not have the
stamp of originality. They were compendiums or
summaries in which the Christian doctrines were
scientifically registered. They were required to
furnish an easier method of learning the old
tradition of the Church ; with the lapse of time the
documents had greatly multiplied and the study
had become too vast. These compendiums mark
the epoch of scholastic theology, which may be
termed the characteristic work of the presbyters as
teachers. The first and most celebrated was com-
piled in the twelfth century by the Master of
Sentences, Peter Lombard. The idea of epitomising
the doctrines scattered through the vast literature
of ecclesiastical tradition was excellent. Those
documents were inevitably full of repetitions,
which add not a little to the student’s labour.
But the compendiums did not confine themselves
to stating succinctly that which had often been
repeated ; they also stripped Christian doctrine of
all that referred to the heart and other faculties,
content if they satisfied the intellect.! Thus these
new books failed to impress mankind as had the

*1 8t. Bernard, St. Bonaventura, and some others, are noble
exceptions ; they wrote with all the dignity of the early Fathers.

Crap. II.
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older writings. They touched a single side or
faculty of man’s nature, not man himself. Thus
scholasticism aequired that narrow onesided
character, which separated its disciples from the
rest of the world; they gave up common sense
for the subtleties of reason. It was a natural
result. It was mnatural that the Bishop, who
is not a mere teacher, but also a father! and
pastor, whose mission is not only to demon-
strate truth, but to make men Ilove it, and
save men through it, should in his instruc-
tions be explicit, persuasive and searching. The
priest can do less; he feels himself to be less
responsible ; he is content with putting truth
with cold exactness before disciples who almost
argue with him as with an equal;* his method
is scientific; it is not persuasive, adapting itself
variously to various minds; it is moulded upon
the objective sequence of doctrines which is
absolute and unvarying; it avoids all amplifi-
cation; and it introduces that element of rational-

1 8t. Clement of Alexandriasays, ‘‘ We call those who catechized
us fathers. He who is taught is the son, who gathers up the sub-
gtance of that in which he is instructed ; and in this sense
the Scripture says, ¢ My son, forget not my law’ (Prov. iii. 1).”
(Strom. i. 270b.).

2 This is the reason why the doctors of these later centuries
followed the philosophy of Aristotle, while those of the first six
centuries had greater sympathy with that of Plato.
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ism which in the sixteenth century was fully
developed into Protestantism,' under which sacred

1 Protestantism, which in our time has forsaken revelation, and
takes its stand on pure reason (that is, on a systematic reason
which is not reason), is the full and perfect development of that
rationalistic element which the schoolmen introduced into the
Christian faith. This element of rationalism has not been without
its influence among Catholics, that is, among that portion of the
Christian world which did not venture to follow this development
on to its extreme point, which involves forsaking the Church and
revelation itself. It bore, even among these, some of the fruit we
might look for from such a root. In dogmatic theology it generated
the disputes between Catholic schools, which became irreconcilable,
chiefly concerning the doctrines of Grace ; while in civil and
canonical law, it produced such cavils as marred the usefulness of
the best laws. In morals, the effect was not dissimilar, for it led
to all that was said and done with respect to the subject of
probabilism, which had much to do with the lowered tone
of morals among Christian peoples, a falling away to be
attributed as much to the influx of what was called laxity, as
of what was called rigorism. The theological battles which so
greatly marred union among the clergy are too well known to
need dwelling on. Fleury writes thus concerning the cavils of the
men of the lawin the thirteenth century : ¢ Examine the Canons of
the great Lateran Council, and still more those of the first Counecil
of Lyons, and you will see to what an extreme point the subtlety
of litigants had attained in eluding the laws, and making them
serve as clokes for injustice, the which I call the spirit of sophistry.
The advocates and practitioners who were ruled by this spirit were
clerks, who then alone studied civil or canonical jurisprudence,
medicine, and the othersciences. If mere vanity and ambition could
suggest to philosophers and theologians such evil sophistries, over
which they contended ceaselessly, how much more would the greed
of gain excite lawyers? And what could be hoped for from
such a clergy? The spirit of the Gospel is sincerity, eandour,
love, disinterestedness. These clerks, who were devoid of such
virtues themselves, were little qualified to teach them to others”
(Discours v. Hist. Eccles., § xvii.). As to the effect on morals of
the predominance given to human reason in the schools, Fleury

Cuar. IT.
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knowledge and the religion of Christ were taken
from the hands of the clergy, and were completely
secularized.

XXXVIII Scholastic summaries and com-
pendiums reached their climax of perfection in
the work of St. Thomas Aquinas, in the thir-
teenth century. Later teachers in the schools
of Christianity, down to our times, while they
have doubtless made great advances in history,
eriticism, languages, and elegance of style, have
done nothing for doctrine but follow the school-
men, repeating, glossing, abbreviating, much
as the teachers in the ages following the first six
centuries had done with respect to the Fathers.
Nor is this an invidious comparison ; every one who

expresses an opinion in which some do not agree: ‘The worst
result of the logical method (that is, the method which teaches
us to seek everywhere the pro and conitra, as the schoolmen did)
is a despair of finding the truth, which led to the introduction and
authorization in morals of the probabilist opinions.” The evil was
not their introduction, but their abuse. ‘“In fact, this side of
philosophy was not better treated in our schools than elsewhere.
Our doctors, having the habit of contesting everything, and of
finding out all probabilities, did the same as to morals, and they
were often tempted to stray from the right path by flattery of their
own or other men’s passions. This was the origin of the laxity so
evident in the more recent casuists, which did not begin till the end
of the thirteenth century. Those doctors were satisfied with a cer-
tain calculation of proportions, the result of which did not always
agree with the Gospel or with good sense; but they forced all
to harmonize by the subtlety of their distinctions” (Hist. Eccles.,
dis. v. § ix.). :
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looks below the surface will find it to be true. The Cuar. 1
restoration of letters, in the fifteenth and sixteenth
centuries, drew the attention of men, who, for-
saking speculation for the charms of imagination
and feeling, let go the nervous fibre of Christian
philosophy. It died out, as before, the dignity and
fulness of doctrinal statement had died out. The
importance of the leading intrinsic reasons for
Christian doctrine was overlooked, though these
were still retained by the best of the schoolmen ;
just as they themselves had lost sight of the import-
ance of the grand and full exposition of truth
in use among the Fathers. The schoolmen had
impoverished Christian philosophy by despoiling
it of all that belonged to feeling and that gave it
moral power. Their disciples (how should they be
superior to their teachers?) curtailed it still further,
casting aside everything in it that was deepest, most
central, most real, avoiding its noblest principles
under pretext of facilitating study, but really be-
cause they themselves did not understand them.
Thus they reduced the science of religion to mate-
rialized formulas, isolated deductions, practical re-
marks such as the clergy could not dispense with,
if they wished to present religious matters to the
people, under the outward guise which had always
been customary in past times. And this is the
F
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fourth and last epoch in the history of books
used in the schools of Christianity : the epoch of
theologians succeeding to schoolmen. By these
steps—Holy Scripture, the Fathers, schoolmen, and
theologians—we have come at last to those mar-
vellous text-books now used in our seminaries,
which instil so much would-be wisdom, so poor an
opinion of our predecessors. These books, I believe,
will, in the more hopeful future days of the im-
perishable Church, be considered to be the most
meagre and the feeblest that have been written
during the eighteen centuries of her history.
They are books without life, without principles,
without eloquence, and without system ;' although
by a set and regular arrangement of materials,
which takes the place of system, they show that
the authors have exhausted their intellectual re-
sources. They are the product neither of feeling,
nor talent, nor imagination; they are not epis-
copal nor priestly, but in every sense lay; they

1 Ty cite some most learned writers, Tournely, or Gazzaniga.
Certainly they wrote a large, very erudite work on Grace. But
it is only quite at the end that they just glance at the question,
¢ Tn what the essence of grace consists ;” leaving it unsolved, as
rather a matter of curiosity than one of importance. But is it not
of foremost importance to know the essence and nature of the
thing treated of? Is it not necessary to know the nature of a
thing, in order to give a good definition of it? And is not defi-
nition the fertile source from whence should issue all further
discussions on a subject ?
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require only masters able to read mechanically, cuar. 1.
and pupils who can listen as mechanically.
XXXIX. If the little books and little teachers
go together, can a great school be formed out of
such elements? or can they aim at a dignified
system of instruction? No. And this defect
of system is the fourth and last cause of the
Wound in the Church now under review, the
msufficient education of the clergy in our times.
We said that the habits of the clergy became de-
moralized when the schoolmen separated the educa-
tion of the heart from that of the intellect.!
Later the attempt was made to correct the exces-
sive demoralization which had naturally ensued :
and then in our well-regulated seminaries we find
a good, or at least decent manner of life. But the
root of the evil was left untouched ; no one tried

1 Fleury, speaking of the young students of the twelfth and
thirteenth centuries, says, ‘“ Dare I call attention to the customs
of our students, such as I have described them in my history,
following the testimony of contemporaneous authors? You will
see that they were constantly fighting, either among themselves, or
with the citizens ; that their privilege was to deny the right of tke
secular judges to try them for their misdeeds ; that the Pope was
obliged to concede to the Abbot of St. Victor power to absolve them
from the excommunication pronounced by the Canon law against all
such as struck a clerk ; that their disputes began, for the most part,
with drinking and debauchery at the common inns, often leading on
to violence and murder. In short, you will find the hateful portrait
drawn from life by Jacopo di Vitri. Yet all these students were
clerks, destined to serve or govern the Church ” (Discours v. § x.).
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to counteract the fatal separation of theory and
practice, or once more to make fathers of the
teachers. St. Chrysostom says, “To be a father,
it is not enough to have governed, but you must
also carefully educate a young man.”'! Nothing
was done beyond propping up and strengthening
the failing morality. But assuredly this is not
enough for the Church. The morality of the clergy
ought to spring from and be sustained by the
fulness and solidity of their knowledge of the
doctrine of Christ, inasmuch as we want not
merely respectable men, but Christians and priests
enlightened and sanctified by union with Christ.
This was the leading principle and foundation of
the system followed in the first centuries ; know-
ledge and holiness were closely combined, the one
springing from the other. It may be truly
said that knowledge sprang from holiness, since
the former was sought solely out of love to the
latter ; knowledge was sought after so far as it
was essential to holiness, and no other knowledge
was desired. Thus all was combined. In this
combination we find the true spirit of that doc-
trine which is destined to save the world : it is no

ideal doctrine, but practical and real truth. Once

1 Ob 7> omeipa worel maTépa pdvov, &ANL kit Td madeboar kaAds (De
Anna, serm. i. § 3). [Ros. transl. oweipas by ‘‘aver governato ”—
not accurately.—ED.]



Example of Papias. 69

take away from it its holiness, and can we believe Car. 1L
that the wisdom taught by Christ remains? It
would be a delusion to think it; esteeming our-

selves wise, we should be but fools; we should
mistake a vain and lifeless shadow for the living
doctrine of Christ.

XL. Let us see with what a holy longing
after practical truth Papias, a celebrated disciple
of the Apostles, pursued his studies. Eusebius,
in his history, quotes Papias as saying, that he
sought not the society of those who talked much,
but of those who could teach him the truth. He
did not seek those who published abroad new
doctrines invented by men, but those who adhered
to the rules our Lord had left for the support of
our Faith, and observed by the Truth Himself.
Whenever he came upon any who were disciples
of the first Fathers, he eagerly gathered up all
their words. He would ask them, what St. Andrew,
St. Peter, St. John, St. Philip, St. Thomas, St.
James, St. Matthew had said, or any other disciple
of Jesus Christ, such as Aristion or the aged John.
For he held the teaching gathered from books to
be less profitable than that which he received from
the lips of those with whom he spoke. And he
noted in his writings that he was the disciple
of Aristion and John the aged, often quoting
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Cmar. I1. them, and repeating things he had learnt from

them.?

In this description given by Eusebius, we see
how strongly that characteristic of Christ’s doc-
trine—the love of truth which improves us, apart
from idle curiosity—induced holy men in primitive
times not so much to seek knowledge, as to
gaze with the soul’s eye into truth; to feed
on it inwardly, as on living bread. Hence
they greatly preferred oral instruction to that of
books, especially as to the sacred mysteries” And
their disciples felt the practical benefit of the
system. One of the most valuable points in this
system employed by those great minds in forming
other great minds was that the instruction did
not end with the brief daily lesson. It was
continued in the constant intercourse of the
disciple with his master, of the young ecclesi-
astic with his venerable Bishop. This advantage
was lost when education was given up to the

1 Euseb., bk. iii. ¢. xxxix.

2 The disciplina arcani was expressly intended to prevent
the most sublime truths being set before those who were un-
worthy to hear them. Those great doctrines were only taught
orally, and then to none save to long-tried disciples, who had
proved themselves worthy by their consistent perseverance in
aiming at a holy life. The early writers allude to this caution and
reverence for revealed truth; it is enough to cite Clement of
Alexandria, who speaks of it in the first book of the “ Stromata,” as
well as in other works.

R e ayrpp——



What teachers of the Gospel must be. 71

inferior clergy ; to mere instructors who were not caar. 11
pastors.

XLI. Knowledge may be had by all, good and
bad. But the truth and practice of the Gospel are
found only among the good. Hence where know-
ledge only is taught, there is no need for anxiety
as to the morals of the teachers. But of old this
point was carefully investigated. The truth which
was to be taught was holy truth, and it was held
to be indispensable that he who taught it should
himself be holy.? Nor will the selection of dis-

1 Even in seeking to remedy the deficient education of the
clervy, the root of the evil was not reached. One remedy was the
foundation of universities ; but these only divided clergymen still
more from their Bishops, as they do still. Fleury says, ‘ Another
defect in universities is, that masters and pupils are all clerks, some
beneficed. But they were all occupied with their studies, to the
exclusion of duties belonging to Holy Orders, except those in church.
Thus the pupils never learnt those things which are taught by prac-
tice—the art of instruction, the administration of the Sacraments, the
guidance of souls. They might have learnt these in their own coun-
try, by watching the priests and Bishops, and serving under them.
The doctors of the university were doctors and nothing more,
absorbed in speculation, and having full leisure to write endlessly
upon all manner of useless questions, which were so many subjects
of strife and dispute, every one seeking to subtilize more than the
rest. In the primitive times the doctors were Bishops, who were
engrossed with weightier occupations ™ (Discours v. § x.).

2 Another instance which shows how all things work together,
and the bad system involves bad teachers, How unlike the noble
views entertained of old of the Christian teacher ! How much was
required of him ! In a celebrated sermon of St. Gregory Nazianzen,
¢ Of Theology,” he describes at length what he who teaches theology
should be : ‘ Not every one,” he says, ¢‘ isfit to philosophize concern-
ing Divine truths ; those alone should do so who,are pure in body and
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ciples be good, where the main object is only
scientific, instead of being truly moral as well.
Wherever, on the contrary, the wisdom of holi-
ness is chiefly considered, great pains would be
taken to remove from a school all those who are
not actuated by a holy desire for this wisdom.
This was done in early times, when a wise
selection of men for the service of the sanctuary
was easier. This was the received test which
showed who had a vocation or not, and the young
men who sought admittance into the schools, knew
what was expected of them, and what they came
to learn. Moreover holy and practical truth has this
superiority over merely ideal truth, that it inspires
respect and veneration in those who learn and in
those who teach, by reason of its own sacred and
Divine nature. And therefore such as hold the
sublime mission of communicating it to others,
ought wholly to shrink from wasting it on
those who are unworthy, as in so doing they
join in profaning its holiness. They must feel
the force of our Lord’s words, when He for-

bade His disciples to “ cast pearls before swine.” *

soul, or who at least seek to be such, and are advanced in contem-
plation of holy things ”(Orat. xxxiii. and Orat. xxxix.). St. Clement
of Alexandria (Strom., lib. i., Pedag. in f.) treats at length of the
disinterestedness, the spiritual light, and the holiness necessary for
those who would teach sacred things.

1 St. Matt. vii. 6.
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For this reason the primitive teachers, as de-
scribed by Clement of Alexandria, “made long
trial, choosing from among their pupils the one who
was most apt to listen to their words; watching
his conversation, his way of life, his movements,
his dress, his manner, and investigating whether
he were sand or rock, or trodden footpath, or
fertile ground, or thicket, or good field, fruitful
and well tilled, wherein the seed might multiply.”
“They imitated Christ,” says the same St. Clement,
“in that He did not reveal to the many those
things which were not meant for the many, but to
the few, for whom He knew they would be suit-
able ; because these could not only receive but
model themselves upon them; that is to say, they
could correspond to the truth which they received
in their minds, by the rectitude of their lives.”*
According to this plan, there would be but few
priests. Well; Clement makes no other answer
to this objection save, “ Pray ye the Lord of the
harvest, that He would send forth labourers into
His harvest.”?

XLII. Another result followed from the prin-
ciple, that ¢ ecclesiastical instruction should convey
' the living Word of Christ, and not human and
lifeless words.” All the sciences were voluntarily

1 Strom., lib. i., 273 c. sqq. 2 Strom., lib. i.

Caar. IL
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subject to religious truth. In it they found
a point of unity; and thus they paid their debt
of service and homage to Christ, and the minds
of men were better disposed to appreciate the
beauty and value of Gospel wisdom. There were
not in those days two educations; one pagan
and the other Christian; one teaching profane
science in a profane spirit, and the other teaching
ecclesiastical science; one opposed and hostile
to the other. Young men were not corrupted by
an infusion of the spirit of heathen authors, and
by crooked and worldly aims in work which were
later on to be counteracted and corrected by the
maxims of the Christian Church. One sole aim was
set before them, and one only doctrine was to guide
them, that of Christ ; and thus even profane studies
did but serve to strengthen their faith. It was
owing to such a system that we find Origen
coming forth from the school of Pantenus, and
Gregory Thaumaturgus from the school of Origen.!

1 8t. Jerome says that Origen made use of profane knowledge to
lead into the faith the philosophers and learned men who came to
hear him (D. V. M. c. 54). In the oration delivered by Gregory
Thaumaturgus (the most illustrious of Origen’s disciples), at the
close of his studies, he describes the method by which Origen had
trained him; by which it appears that the first step had been the
correction of his manners, passing on to various sciences all so
ordered as to strengthen and mould the pupil’s faith. Origen used
no compendiums, but read all the chief philosophic writings with
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XLIII. At the same time that all education Cuar.IL
gained unity by the unity of its principle, and
the single aim of really Christian studies, all
other studies were completed and perfected by
its means. All was gathered together, especially
Religion ; her secret mysteries, her profound prin-
ciples, her noble precepts; in a word, her whole
system. There were no arbitrary exclusions,
no unjust preferences of one point of doctrine to
another. The Word of Christ was loved ; it alone
was sought; and hence the desire to discover
in it all that could be explored. And inasmuch as
men sought in that Word the hidden life, it was

his pupil, pointing out to him wherein they were in error and
wherein true. After these preliminary studies, by which he formed
the young man’s mind, he inspired him with a longing for the
highest and most perfect doctrines ; and ended by setting the Holy
Scriptures before him, by which he was to attain to the doctrines of
God. I know that in our day we cannot give up compendiums, but
I know, too, that we shall never do anything with them alone ; we
shall not even succeed in starting the student on the highroad of
true learning. Their true use is to sum up briefly what has been
studied fully in great authors ; these must be read and explained.
Certainly all cannot be read, but some part may be ; and that part
will suffice to inspire the student, to give him an idea of the
grandeur of Christian knowledge, even as from the foot of Hercules
it could be seen what the whole man was.—But in this way we
should not get even the outlines of science in general ?—If mere out-
lines are required, no doubt these may be found in compendiums :
this, and no other, is their proper use. The knowledge which such a
system will give the student will be as though a painter’s disciple
saw his master design a picture and partly colour it, leaving the
pupil to finish it after his master’s style of colouring.



Cuavr. IL.

76 Improvement only possible through

communicated amidst prayers and tears, and sacred
services : whence was derived the grace that
supernaturally fed with the light of truth souls
that were craving for righteousness.!

1 8t. Clement of Alexandria, when discussing the acquisition of
knowledge, always joins thereto the Sacraments of Christ. He would
have the Master not a mere teacher, but a husbandman giving all his
thought and care to the delicate plants he tends. He adds, ““There is
a double tillage—one without books, another with them. In both
systems that husbandman of the Lord who has sown good seed,
watched the ears grow, and gathered in the harvest, will be indeed
a labourer for God. The Lord says, ¢ Labour not for the meat that
perisheth, but for that which endureth unto life eternal.” We may
understand by that meat food, and also the Word. Of a truth
blessed are the peacemakers who draw those hitherto lost in error
from their miserable condition, teaching them what is true, and
leading them into peace, which is found in the Word, and in the
life of God ; blessed too are they who feed with good food those
who hunger after righteousness ” (Strom., i. 272 ¢). Here we see
how this disciple of the Apostles united together the giving of bread
with the teaching of the Word ; he had before compared instruction
with the Eucharist. He always describes the teacher of holy things
in a similar way—saying that he should be a heavenly labourer,
a pastor, a minister of God, and as he says soon after, ‘‘ even one
with God Himself ! ” Origen, Clement’s disciple, holds the same
language. ‘“ None,” he says, ‘“should listen to the Word of God
who is not sanctified in body and soul, since he is shortly to enter
in to the wedding feast ; he is to eat the Flesh of the Lamb, and to
drink the cup of salvation” (In Exod., Hom. xi.). Is not this a
noble union of the Divine Sacrament with the Word? One more
passage from the same author ; it is in a Homily taken down from
his lips : ““O ye who are wont to be present at the Mysteries, well
do ye know with what care and respect ye receive the Body of the
Lord, fearful lest the least particle should fall, since ye would
esteem yourselves most guilty, were the smallest crumb to be lost ;
and if ye use so many precautions to preserve His Body, think ye
it is less guilty to despise His Word ?”” (In Exod., Hom. xxiii.).
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XLIV. Ah, who will restore such a system caue. 11.
to the Church, the only system worthy of her?
Who will restore to the schools of the priest-
hood their great books, and their great teachers ?
Who, in a word, will heal the deep Wound
of an insufficient education of the clergy, which
daily weakens and grieves the Bride of Christ ?
None can do it save the Bishops. Theirs is the
commission to rule her; theirs the miraculous
gift of healing her when she is sick: but it is
theirs when they are united, not when divided and
scattered asunder. We need for this great work
the whole episcopal body joined together in ome,
both in will and deed. But it is precisely this
union which is lacking in these evil times among
the Pastors of the Holy Church. And herein lies

the third Wound of the Church, which is by no
means less cruel than those of which we have
already spoken.



CHAPTER IIIL

®f the TWound in the Sive of the Iolp Church, obich
is the Disunion of the Wishops.

XLYV. Berore the Divine Founder of the Church
left the world, He prayed His Heavenly Father
that His Apostles might be joined together in
a perfect union, even as He and the Father were
perfectly One, having one and the same Nature.
This sublime union, of which the God-man spake
in His wonderful prayer after the Last Supper
and just before His Passion, was chiefly an inward
unity, a unity of faith, of hope, of love. But to
this inward unity, which can never be wholly
wanting in the Church, there should correspond
an external union; as the effect follows on its
cause, as the expression on the thing expressed, as
the fabric embodies the type or design to which it is
due. “ One body and one spirit,” the Apostle says.!

1 Eph. iv. 4.
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This includes everything ; inasmuch as the body cmar. 111
signifies union in the sphere of external and visible
things, and the spirit union in respect of things
which are invisible to our bodily sight. He adds,
“ One Lord, one Faith, one Baptism, one God and
Father of all, Who is above all, and through all,
and in you all.”' Here, once more, is the Unity
of the Divine Nature set forth as the momentous
foundation of that union which should exist among
men ; those scattered believers whom Christ has
gathered under His wings, ““as a hen gathereth her
chickens,” and has formed them into His one
Church. Here too is the ground of that unity in
the Episcopate of Christ’s Church, of which the
first Bishops thought so highly, and of which St.
Cyprian treats so eloquently in his book *“on the
unity of the Church.”

XLVI. Very remarkably did the Apostles
maintain this twofold unity. As to the inward
unity, they shared in common one and the same
doctrine, and one and the same grace. As to
outward unity, one among them was first,? and the
origin of the one Episcopate, as the great” Bishop
and Martyr of Carthage says, which all possessed

1 Eph. iv. 5, 6.
2 ““Deus unus est” (so writes St. Cyprian in a letter), ‘“et

Christus unus, et una Ecclesia, et Cathedra una super Petrum,
Domini voce fundata” (Ep. x1.). [Ed. Fell. xliii. ad plebem].
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cuar, 101 in its entirety.! To one alone was given in par-
ticular that which was given to all in general, and
upon one, as upon a single and individual rock,
was built that Church of which all, together with
him, were equally the foundation.?

XLVII. The consciousness of this perfect Unity
in the hierarchy, in itself the beautiful expression
and faint reflection of their inward spiritual union,
strengthened the first successors of the Apostles.
Scattered as they were throughout the world,
they yet felt themselves to be a single commis-
sioned authority. Thus they realized the Divine
Ideal of a beneficent Power, which, like God
Himself, was found everywhere. This wonderful
unity they knew to be the last heritage of Christ
to His chosen ones, before His death ; that is,
before He shed the blood which sealed this His
new and eternal testament. Of a truth, the
unity of His chosen ones, typified in the Eu-
charistic Bread and in-the seamless garment
which covered His Sacred Flesh, was the ulti-
mate aim of the prayers of Christ, the desired
fruit of His infinite sufferings. For He had
asked of the Father, “ Keep through Thine own

1 ¢ Episcopatus unus est, cujus a singulis pars in solidum
tenetur ” (Lib. de Unit. Eccles. § 4).

2 [But cf. Langen, Vat. Dogm. p. 13, sqq.; Hussey, Rise of Papal
Power, Lect. I. ; Macaire, Theol. Dogm. Orth. ii. p. 246 sqq.—Ep.]
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Name those whom Thou hast given Me, that they
may be one.”?

XLVIIIL. This great idea of Unity having
entire possession of the minds of the early Bishops,
and still more of their hearts, they neglected nothing
which might bind them together, They were not
content that all should maintain an absolute oneness
of Faith, and an equal love for the body of Pastors,
They went further,—and this was of the highest
importance to the wise government of the Church—
they desired nothing more ardently, they had, we
may say, nothing more at heart, than a perfect
unanimity of action. Any one who considers the
vast extent of the Church’s rule—scattered as she
is among all nations—cannot but marvel to behold
everywhere such unity of doctrine, of discipline,
even of usages; while the points of difference are
few and unimportant.

XLIX. But whence arose this Unity? How
was it rendered permanent ?

1. By the personal intercourse of the Bishops,
It began for the most part before they became
Bishops, as a natural consequence of the lofty
type of education of those great men from among
whom the Church selected her prelates. They had

1 ¢ Pater sancte, serva eos in Nomine Tuo quos dedisti Mihi :
ut sint unum, sicut et Nos” (St. John xvii. 11).

G

Cuar, III.
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cuar. 11L generally been fellow-disciples under other great
Bishops,' or they had sought to become known to
each other by journeys arranged for that especial
purpose. In those days men did not spare long
and wearisome journeys, in order to obtain the
sight of any one celebrated for his holiness and
his teaching, to enjoy the privilege of hearing
him, and of sharing his intercourse. This was
because in those times it was held that books
alone did not suffice for wisdom, in the sense
then attributed to the word, which was, not a
barren knowledge, but a living intelligence, a deep
feeling, a practical conviction. On the contrary,
it was believed that the presence, the voice, the

! For instance, St. John Chrysostom was trained under St. Mele-
tius of Antioch,and Socrates records that the holy Bishop, perceiving
the good dispositions of the youth, kept him ever at his side, bap-
tizing him after three years’ instruction, appointing him reader,
and later ordaining him subdeacon and deacon. With St. John
Chrysostom, were Theodorus and Maximus, who later became
Bishops of Mopsuestia in Cilicia, and Seleucia in Isauria. Diodorus
who trained them in the ascetic life, was Bishop of Tarsus. Basil,
St. John Chrysostom’s friend, was early raised to the Episcopate.
Here we find a whole nest of Bishops, who had been friends before
they attained that dignity. To take an instance from the West.
Look at the School of St. Valerian of Aquileia :—at the time he
visited St. Jerome, besides Heliodorus who was later a Bishop, that
school contained many learned and pious priests, deacons, and
lower ministers, such as the celebrated Rufinus, Jovinus, Euse-
bius, Nepotian, Bonosus, ete. It is well known that the house,
or rather the monastery of St. Augustine in Africa was a nursery of

future Bishops.
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gestures, even the commonest actions of great men ! cuar. 111.
had a virtue which communicated itself to others ;
a virtue able to kindle sparks of fire in young
minds which, without such contact, would remain
passive. St. Jerome went from Dalmatia to Rome
to seek his early education ; thence he travelled in
Gaul, visiting all the well-known men who dwelt
there ; thence on to Aquileia in order to hear the
Bishop St. Valerian, around whom were gathered
so many celebrities. After that he went to the
East to see Apollinaris at Antioch, enrolling him-
self among the disciples of Gregory Nazianzen
at Constantinople. Later on he did not esteem it
unworthy his grey hairs to learn that truth, which
in those days was sought after to the last hour of
life, from the lips of the blind Didymus of Alex-
andria. At that time, men travelled over half the
world, only that they might thoroughly understand
a single point of the Church’s doctrine. Take,
as an instance, the priest Orosius, who went from
Spain to Africa in order to learn from St. Augustine
how best to confute the heresies then infesting
the Church. He was referred by Augustine to
! This is still more the case in the order of supernatural things.
The saints communicate and pour forth the spirit of holiness on all
those around them ; as Christ Himself has declared in those words,

‘“ He that believeth on Me, as the Scripture hath said, out of his
belly shall flow rivers of living water ” (St. John vii. 38),
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onar. IIL St. Jerome, whom he then sought in Palestine. It
was thus that the priests of those ages studied
theology, and thus that the leaders among the
clergy diligently kept up their mutunal intercourse.
L. 2. The second means by which episcopal
unity was preserved was the constant intercourse
maintained by correspondence even between
Bishops who lived widely apart from each other.
The means of communication were very different
from those in our times. It surprises us to find
Vigilius, Bishop of Trent, sending as a gift, accom-
panied by a friendly letter, part of the relics of
the Martyrs of Anaunia to St. Chrysostom at Con-
stantinople, and the other part to St. Simpli-
cian at Milan. Besides the letters of private
friendship that passed between the Bishops, the
Churches wrote one to another, especially the chief
Churches to those which were subject to them.
In this pious correspondence both the presbytery -
and the people took part; the treasured letters '
were reverently read in public on festivals. In
thus acting they were following the example of the
Apostles. Witness the Epistles of St. Peter, St.
Paul, St. John, St. James, and St. Jude, yet |
preserved to us in the Canon of Holy Serip-
ture. Witness, too, the letters of the Pontiffs,!
1 [This epithet is an anachronism.—EDb.] \
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St. Clement and St. Soterius to the Church of Cuar. 1L
Corinth, as also the epistles of St. Ignatius, and
of St. Dionysius, Bishop of Corinth, to various
Churches, specially that of Rome ;* together with
many more.

LI. 3. Another means of preserving unity was
the frequent visits of the Bishops to one another,
either from zeal in the affairs of the Church, or
in order to a mutual interchange of affection.
A Bishop’s zeal was not confined to his own special
charge among the Churches; it was yet greater
for the Church Universal. He knew that he
was a Bishop of the Church Catholic,? and
that a diocese can no more be severed from the
whole Body of the faithful than can a limb from
the living human body. Every member of

1 Among other things in this letter of Dionysius to the Roman
Church, the saint says, “ This day we kept the holy feast of the
Lord’s Day, and we read your letter, which we shall read continually
for our instruction, as well as those previously written to us by
Clement” (Euseb., Eccles. Hist., lib. iv. ¢. 23). 'We know of seven
epistles written by that eminent Bishop of Corinth to the faithful
of different Churches, i.e. besides that to the Romans, one to the
Lacedsemonians, the Athenians, the Nicomedians, the Church of
~ Amastris in Pontus, the Church of Gortyna in Crete, and to the
Gnossians also in Crete. Still better known are the six beautiful
epistles of St. Ignatius which we yet possess—to the Ephesians, the
Magnesians, the Trallians, the Romans, the Philadelphians, and
the Smyrnians. So far did the relations between these holy Bishops,
their priests and people extend !

2 They always signed themselves with this denomination.
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Cuar. IIL the human body must needs be supplied by the
blood which flows through the whole body, pene-
trating to each extremity by means of arteries,
veins, and capillaries. This blood perpetually
passes from one vessel to another, so that it is
impossible to say that any portion belongs to one
arm or leg; since it belongs to the whole body.
So it is with other vital juices which circulate
through the frame; the simultaneous action of
the various parts produces a single result, namely,
life. In this life each particle of the body
shares, not as having a life of its own, but
because the life of the body is the life of each of
its members. Thus, too, in the Catholic Church,
each individual diocese must live by means of
the life of the Universal Church, keeping up a
continual living intercourse with it, and receiv-
ing from it healthy influences. Any member
that separates itself, becomes as one that is life-
less. If free communication with the whole
Church 'is hindered, a languid feeble life only
remains as a natural consequence. So it would be,
were an arm tightly bound round with cords, which
must needs impede its movement and sensation; or
if it were paralysed or stiffened with cold, so
that circulation was hindered, and all living func-
tions arrested or suspended. But such notions as
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these are strange to the greater part of our clergy. caur. 1L
And the result is that we have Bishops, who are
rarely to be seen at the further boundaries of their
dioceses, and who suppose themselves to be satis-
factorily fulfilling their episcopal duty if they
have not failed to appear on the usual formal
occasions in their cathedral churches, or in their
seminaries; if the external management of the
diocese is somehow provided for, so that there are
no complaints from the laity ; and finally, if they
have outwardly gone through all the functions
of the “ Pontifical ” or of the * Ceremonial ”* pre-
scribed for Bishops.

LII. 4. Unity is secured by frequent gatherings,
especially in provincial Councils. Unity of will
and unity of intention are essential to the unity
of the Church; and these are not promoted by
the exercise of individual authority. This too
often provokes an element of invidious or hostile
feeling, which causes less of enlightenment than
of irritation. Wherefore the Apostle himself said,

1 St. Cyprian writes thus of the Bishop’s office in caring for the
Universal Church : ¢ Copiosum corpus est sacerdotum concordise
mutuz glutine atque unitatis vinculo copulatum, ut si quis ex
collegio nostro haeresim facere, et gregem Christi lacerare et vastare
tentaverit, subveniant ceteri. Nam etsi pastores multi sumus,
unum tamen gregem pascimus, et oves universas, quas Christus

sanguine suo et passione quasivit, colligere et fovere debemus”’
(Ep. 68, ad Steph.).
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cuar, 11 “ All things are lawful unto me, but all things are
not expedient.”*

Hence also it arose that the wishes of the
people were constantly ascertained. In those days
the people may be said to have been a faithful
counsellor to the Church’s rulers.? An account
was rendered by the Bishop to the people of all
that he did in the government of the diocese.?
This consideration for the popular wishes when-
ever it was practicable—a course in itself so
charitable—was well suited to the spirit of
Episcopal government. This lofty and powerful

11 Cor. vi. 12.

2 Fleury says, ‘‘Everything in the Church was done with
counsel, so that reason, rule, and the will of God, might alone bear
sway.” ‘“Assemblies have this advantage, that there is always
some one present able to point out the right course, and to lead
others to see it too. Thus mutual respect is produced ;—men are
ashamed to be publicly unjust ; and those whose virtue is weakest
are upheld by others. It is not an easy thing to corrupt a whole
assembly ; but it is an easy thing to gain one man, or whoever
rules him ; and an individual decision is apt to be biassed by per-
sonal feelings, which have no counterbalancing influence. No
Bishop took any important measures without the council of pres-
byters and deacons, and the chief among his clergy. - Often, too,
the whole people were taken into council, when they had an interest
in the transaction, as in the case of ordinations” (Discours i. § 5).

8 St. Cyprian used to give account to his people of all that he
did ; and when, in the times of persecution, he could not do so per-
sonally, he still did the same by letters, some of which are still
extant (see Ep. 38, Pam. 33). Two centuries later, St. Augustine
did the same. In his sermons he tells them all the wants of the
Church, and gives a minute report of his doings. These sermons, -
355, 356, are specially worthy of attention.
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rule is so unlike that of earthly kings, inasmuch cuae. 111
as it is only thus powerful for good, and not for
evil. TIts very essence is the adornment of humi-
lity, modesty, and vast charity. It must be
above all things just, and strong by means of
its gentleness.! Hence also arose the intimate
union of Bishops with their presbyters, whose
advice they sought in every matter concerning
the government of the Church. The presbyters
had a share in plans and measures, which were
carried out according to the general wish, and
the object and reasons of which were thus under-
stood by those who were to give them practical
effect.” Hence also those Councils in which all

1 Fleury says, ‘‘ Such heed was paid to the assent of the people,
in the first six ages of the Church, that if they refused to accept
a Bishop, even after his consecration, they were not constrained, and
another more acceptable was provided ” (Disc. i. § 4). St. Augus-
tine gives the reason in these words, addressed to his people : ¢ We
are Christians for our own sakes, and Bishops for yours” (Serm.
359).

2 St. Cyprian,writing to his clergy from his place of concealment
in time of persecution, accounts for not having answered a certain
letter written by some of his priests, by saying that he was alone :
¢“And I determined from the beginning of my Episcopate to do
nothing by myself, without your counsel and the assent of the
people” (Ep. 14). This determination was founded on Apostolic
example. Remember the Apostolic proceedings as to the election
of deacons. Assuredly the Apostles had power to elect whom they
would. Yet with what gentleness and consideration they set the
matter before the faithful, that they might nominate those fittest
for the office! ¢ Wherefore, brethren, look ye out among you seven
men of honest report, full of the Holy Ghost and wisdom, whom
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cuar. 1L the Bishops of a province met twice a year,' as

so many brothers, to discuss their common in-
terests, to take counsel respecting difficulties occa-
sioned by particular cases, and to unite in framing
such measures as were best calculated to put an
end to disorders. They decided causes; they
appointed successors to deceased Bishops. These
successors were not only known but acceptable to
them, and they thus contributed to preserve the
perfect harmony of the Episcopal body. Hence
also the greater Councils of several provinces,
and national and (Ecumenical Councils.

LIII. 5. Unity was preserved by the authority
of the Metropolitan who presided over the Bishops
of a province, and by that of the Chief Sees to
which several provinces and Metropolitans were

subject. By this well-ordered system of eccle- -

siastical government the Body of the Church was
admirably united and bound together. There
was no risk of its high offices becoming merely
honorary and useless.

LIV. Lastly, unity was, above all, due to the °

we may appoint over this business” (Acts vi. 3). ‘‘ And the saying
pleased the whole multitude,” Holy Scripture says further, and they
chose the seven first deacons of the Church.

1 The Fifth of the twenty disciplinary Canons of the Council of
Nicea ordains that in every province the Council should be held
twice a year.



Moral elements of unity. 9I

authority of the Supreme Pontiff, the chief stone cuae. 11
of the Episcopal edifice — ever and alone im-
movable ; and therefore the true foundation-stone,
securing to the whole Church militant identity
and endurance. All Bishops and Churches had
recourse to him in every need, as to their father,
judge, teacher; as to a centre, a common source
[of authority]. From him persecuted pastors
received consolation, and those who were pillaged
and despoiled received alms; and the faithful of
every nation, nay, the Catholic world, found at
his hands light, direction, protection, safety and
peace.!

LV. Such were the six golden links forming
that powerful chain, which, in the better days of
the Church, bound together the Episcopal body.
Grolden they were, in truth, forged out of no other
material than that of holiness and love ; of faith-
fulness to the pattern of Christ’'s Word and to the
Apostolic examples ; of zeal for the Church which
was founded by the Blood of Christ, and by Him
entrusted to the Bishops’ hands; of fearfulness
and trembling, because ever conscious of the in-

! [This is inaccurate. In the earliest times no such authority
as the Papacy existed in the Church ; and when it was developed,
after the fall of the Western Empire, the assertion of its claims
occasioned the division of East and West.—Ep.]
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92 The Bishops enter on political life.

exorable account to be one day required by that
same Lord, the Invisible Head and Pastor, Jesus
Christ.

We have seen that the invasion of the bar-
barians, who overthrew the Roman Empire, gave
rise within the Church to one of those new periods
which may be described as periods of movement.
At such times the Church rose and made a fresh
advance. There was developed in her a new
activity, which had hitherto lain dormant from
lack of any exciting cause. When aroused it
exercises a new influence on mankind, and pro-
duces a new series of beneficial results.

The character which marked the period of
which we are treating was that of ¢ the intro-
duction of Bishops into political government.”
The end which Providence had in view in so
great a change, may surely be said to have been
that the Religion of Christ should penetrate the:
innermost recesses of society, and should by
ruling sanctify it. This end was attained, inas-
much as the order of Providence is unfailing
and sure. But it was attained at the cost of
serious evils. The human means, with which
Providence deigns to work, are all necessarily!
limited and imperfect. And in addition to those
already enumerated, one noteworthy evil was the |

2

i
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disunion of the Episcopate. This sharp spear Cuse. IIL
went far to tear the breast and pierce the very
heart of the loving Bride of Jesus Christ.

LVI. Let us trace the steps by which so bitter
a trial came about. But first let me say a word
concerning the laws according to which God
tempers the vicissitudes of His holy Church.
There is both a Divine and a human element in
the Church. The eternal plan is Divine. And
the chief means whereby that plan was carried
out—the Redeemer’s aid—is also Divine. Divine,
too, is the promise that this aid shall never fail;
that the holy Church shall never be left without
light to know the true Faith, or without grace
to practise holiness, or without a Supreme Pro-
vidence disposing of all earthly things as they
affect her. But besides this the principal element,
there are other and human elements which take
part in carrying out the designs of God. This is
inevitable, since the Church is a society composed
of men, and of men who ever, while they live, must
be subject to the imperfections and ills of humanity.
Thus the human element of this society obeys the
ordinary laws which regulate the course of all other
human societies, in its development and in its
progress. And yet those laws to which human
societies are subject cannot be altogether applied to
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Cuar. IIL the Church, precisely because it is not a purely
human society, but also, in part, Divine. Thus,
for instance, the law that ‘“ Every society be-
gins, advances to its perfection, and then fails
and perishes,” is not wholly applicable to the
Church, which is sustained by a Power far out
of the reach of human vicissitudes. That Infi-
nite Power repairs her losses, and pours new
life into her when she is faint. And thus this
singular and unique society does not move in the
sphere of the ordinary life of human societies,
simply because it contains an element which is
extraneous and superior to all societies that are
merely human. In a word, the Church is as
lasting as the society of the whole human race,
which, created contemporaneously with man, will
not perish until the last individual of the species
perishes. .

Since, then, other- particular societies are
formed, destroyed, and formed again, they have a
period of destruction succeeding a period of for-
mation, to be succeeded in its turn by another
period of new formation. But these periods of
organization, and of crisis, cannot be applied to
general human society, nor to the Church of
Jesus Christ, both of which endure perpetually.
They are only applicable to the accidental conditions

:




Destruction and reconstruction. 95

of either : these alone are organized, destroyed, Cuse. IIL
and re-organized. The moment in which the
presiding force of organization begins to act, may
be called the epoch of movement ; that in which the
work of organization is completed, the stationary
epoch. The Church finds herself by turns in these
two epochs; at one time moving towards some
new and mighty development, at another resting
as though she had come to the end of her journey.'
LVII. We may make a further remark with
respect to the laws which govern the progress of
society, as applied to the Church. In ordinary
societies reconstruction succeeds to destruction; the
tendency is to build up after a better fashion that
which has been destroyed. But in the Church de-
struction and formation are contemporaneous. Not
that, as elsewhere, the same object is destroyed and
reconstructed, but that while one order of things
is destroyed, another is formed. Let us take as
1 Let us distinguish two epochs, and two periods. The point at
which a new order of things begins, is the epock of movement; the
point at which that order of things is formed, and sufficiently
established, is the stationary epoch. Between these two epochs
there is a period in which society works at its own organization,
with a view to perfecting the new order of things, and this we may
call the period of organization. This organization completed, and
thus the stationary epoch having arrived, human affairs cannot
remain motionless, and consequently there speedily arises a move-

ment in the opposite direction, that is to say, towards destruction,
and this we may call the period nf crisis.
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96 Ewngrossing character of secular business.

an example that memorable period when the in-
vasion of the barbarians® forced the clergy to
take part in temporal government. This epoch of
movement in the Church of God is the principal
object which claims our attention.

At that time the movement in the Church, the
new order of things which was being organized,
was the sanctification of eivil society. This society,
hitherto pagan, was to be converted to Christianity;
that is, it was to conform all its laws, its consti-
tution, and even its habits, to that new code of
grace and love, the Gospel. But simultaneously
with this progress there was the destruction of
a former order of things, and a retrograde
movement within the Church. The new move-
ment which the Church carried into civil society,
brought with it the evil alluded to, namely, that

1 There were many causes which forced the clergy against their
will into temporal affairs. Fleury writes, ‘“ The Romans had a_
profound hatred and contempt for their new masters (the bar-.
barians), who were not only rough and fierce, but were also heathens
or heretics. On the other hand, the people increased in trust and
respect for the Bishops, who were all Romans, and for the most
part members of noble and wealthy houses.” He adds, ‘ In course
of time, however, the barbarians became Christians, and helped to
fill the ranks of the clergy, among whom they introduced their
own customs ; so that not only clergymen, but even Bishops becam
hunters and warriors. They also became territorial lords, and as
such were obliged to attend the assemblies which regulated Stat
affairs, and which were at once Parliaments and National Councils ”
(Fleury, Discours vii. § v.). ]
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the Episcopate was withdrawn from its natural Cmar. IIL
duties, Instruction and Worship,? and was
plunged into a sea of secular business. Such
occupation was, for the clergy, an untried, unfore-
seen temptation. Its danger was easily foretold,?
but in resisting it they as yet possessed no experi-
ence. Hence, in course of time, human nature
failed under the severe trial : the standard of holi-
ness among the clergy was lowered, and the best
customs, and traditions of the Church perished.
This was the work of destruction which worked
on side by side with that of organization. Such,
I repeat, is ever the measure of human capacity.
We find it even in the Church, which in its pro-
gress and development is subject to bavoe and
change.

LVIII. And what follows? When the in-
tended organization has been effected, when the

1 In Apostolic times, when the question of ‘‘serving tables”
arose, the Apostles appointed seven Deacons, to fulfil that office,
saying of themselves that ‘‘it was not reason” that they should E
undertake temporal affairs. They singled out the two truly Epis-
copal functions with the words, ““Nos vero orationi, et ministerio
verbi instantes erimus” (Acts vi.4). Prayer corresponds to Worship
and Preaching to Instruction.

2 This is proved by the fears expressed in the writings of St.
Gregory, and the other Bishops, who were the first to be dragged
into secular affairs. Little by little these fears and lamentations
died away among the clergy, a symptom that they were gradually
becoming attracted by worldly business.

H



98 LEpochs of repose in Church history.

Cusr. I1IL period of destruction has been traversed, and has de-
voured all that seemed to be given up to it by Pro-
vidence, then for a short time it appears as if this
completed destruction would imperil the very exist-
ence of the Church, and that the yawning abyss
would also swallow up all which had been won
and organized. In such a predicament the Church
is troubled, her faith hardly sustains her. In
her extreme perturbation she turns with piteous
supplications to her Divine Master, Who is asleep
in the storm-tossed vessel ; until the moment when
He shall awake, and control both the wind and the
sea. By this time experience has been gained. The
fatal effects of the principle of destruction have‘
been exhibited, and at last the remedy is sought.
Then begins the new period in which an attempt
is made to repair the breaches wrought in the noble |
vessel during her long and difficult voyage. Tt
is a stationary epoch;.for these repairs do not
advance the Church, they do not secure to her
any new development. They merely restore her
so far as she may have suffered in her fatiguing
journey. But meanwhile she has traversed a long
reach of her course, and when the imperishable
vessel is repaired, she must once more confront

new seas, and gales, and storms.
LIX. Providence has so ordered and ruled the
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Church, that the force of organization is ever Cuar. IIL
stronger within her than the destructive force.
The two forces always act simultaneously, so
that events may come to pass speedily, and no
time may be lost. When their work is once
finished, there may succeed within the Church a
season of repose. In this she neither makes
much progress, nor attempts great enterprises,
but she may diligently seek to repair her
breaches, until the time comes for her to weigh
anchor, and once more start on a sea of perils.
For many centuries after the memorable year
1076, and with renewed vigour since the Council
of Trent, she has laboured earnestly at the work
of careful restoration in Church discipline and
practice. = Who knows if we are not now ap-
proaching a time, when the great vessel will once
more leave her shores, and unfurl her sails for the
discovery of some new, possibly larger continent!?

1 We may perhaps find an exception to this law only in the
first six centuries. Then the force of organization was alone in
operation, but antagonism was not lacking, and opposing forces
worked from without the Church, through heathen society.

2 Thus to the period of destruction, a period of reparation
succeeds. This reparation concerns, not the motion, but the
condition of the Church. Contemporaneously with destruction
we find a period of organization ; this belongs to movement, it is
a time of enterprise. Then there follows a weariness—the time

of rest. Thus in the time of movement there are two very
active forces at work, one building up, the other pulling down.
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LX. To resume, in the preceding chapters we
have considered the indefatigable activity of the
destructive force which worked upon the Church
with respect to the education of the people and of
the clergy ! during the centuries immediately fol-
lowing the first six. Let us now see how this
unfriendly force operated so as to dissolve the
union of the Episcopate.

The first successors of the Apostles, poor and
unknown, communicated with one another in
the simple manner which the Gospel inspires, and
which is the expression of the heart alone. It is
thus that man imparts himself to his fellow-man, :
and it is thus that the conversation of God’s servants
is so easy, attractive, useful, and holy. Such was the
conversation of the first Bishops. But when they :
became surrounded and hedged in by temporal'
power,itbecame difficult to approach them. Worldly -
ambition invented fixed titles and a code of outward
usage, exacting from men as the price of communi-
cation with their Prelates, at least a considerable
sacrifice of self-love, if not some degradation, be-
cause some insincerity and falsehood. At last things
In the time ;)f rest, also, two forces are in operation, but neither
with much energy. The one seeks to repair losses, the other injures
afresh, but rather from carelessness than from design ; much as

one who, having built a house, neglects to keep it in good repair.
1 Chaps. i. and ii.
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reached a point when the intercourse of ordinary Cuae. IIL
Christians with the heads of the Church was
thoroughly complicated by empty questions of form,
which, in fact, often admitted of no reasonable or
possible solution. The Pastor’s mind, instead
of being devoted to meditating on sublime truths
and to devising wise counsels, was distracted with
the study of all these new rights and claims
within the Church, which arose from the new
code of usages. Hence the character became
suspicious, anxious,and disingenuous, from precau-
tions and from recriminations. The complication
increased, and henceforth an assembly of Bishops,
naturally so kindly and unassuming a meeting, ne-
cessitated long and serious consideration, inasmuch
as before taking part in it, a man required a long
study of the accompanying ceremonies, a long
purse to meet the expenses, an abundance of spare
time, and great strength to endure the fatigue
and weariness of the etiquette, which alone was
sufficient to kill feeble old men.!

LXI. Such hindrances separating the Bishops,

! Fleury says, ‘‘The Bishops’ intercourse was carried on as
between brothers, with much love and little ceremony ; and the titles
of Holiness, Venerable, etc., with which they addressed one another,
are to be attributed to the custom which had been introduced at
the fall of the Roman Empire, of giving to every one the title suited
to his condition” (Discours i. § v.).
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and surrounding them with an atmosphere of
estrangement, were a sure sign that ambition had
made its stealthy way into their hearts. And
what could be a more powerful source of division,
and even of schism, than ambition, which is never
found without its satellites, the lust of wealth and of
power? It isan unfailing fact in Church history,
that, ¢ wherever an Episcopal see has been joined
for any length of time to a considerable temporal
power, causes of discord are also sure to follow.”
An example occurs at once to the mind in
Constantinople. Not a century after its foundation,
the Bishops of the New Rome, grown powerful
through being neighbours to the Emperor, sought
to overreach the most ancient and most illustrious
sees of the Church, and after many struggles they
succeeded in obtaining the second post of honour.!
But not content with this, they entered into a
rivalry with Rome, which resulted in the fatal
Greek schism.? Thus the loss of the East to the

1 Tn the [(Ecumenical.—EDb.] Council of Constantinople, o.p.381,
that see obtained the post of honour next to Rome, to which her
self-appropriated name of New Rome contributed not a little.

2 Tt was the protection of the State which encouraged these
Archbishops to rebel against Rome. They succeeded in obtaining
from the Emperor an ordinance called the Type by which they were
withdrawn from the authority of the Roman Church. [Muratori,
Scrip. Rer. Ttal. ii. 149; iii. 145. Ducange, s.v.—Ep.] This docu-
ment was afterwards given up to Pope Leo II. when they submitted.

l



by their temporal grandeur. 103

Church may be plainly traced as one of the terrible Cuar. TIL
consequences of the annexation of temporal power
to the See of Constantinople.! In the West we find
an instance in the Exarchate of Ravenna, esta-
blished in the sixth century. Its Archbishops
speedily grew indocile and insubordinate to Rome,
and were at last only reduced by extreme measures.”
But above all other sources of discord and disunion
in the Western Church, were the numerous Anti-
popes who arose; and, finally, the great Western
schism, in the fourteenth century, which even after
its extinction left deep roots of division and hatred
among Christian nations. These germs of evil won
new life through all that took place on occasion of
the schism from the ever-memorable Councils of
Pisa, Constance, and Béle. It was this schism which
paved the way for the defection of the North
from the Church, a century later. Although now
extinct outwardly, it still exists, its ill-omened spirit
works continually under the disguise of Gallicanism

1 [Tt would be more accurate to read ‘Rome’ for ¢Constanti-
nople,’ in this sentence. But the excellent author is only repeating
the traditional Roman account of this passage of history.—Eb.]

2 Ravenna returned to obedience under Pope Donnus, A.D, 677.
These Archbishops rebelled again, A.p. 708, and it was by a dispen-
sation of Providence that this Exarchate came to an end, having
existed only 180 years, through the means of Astolfus, King of
Lombardy, who destroyed it A.p. 752. Thus Divine Providence
made use of these barbarian invaders of the Church’s territories,
to consolidate the Roman dominion by destroying that of Ravenna.
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and Aulicism : and its fruits are the ill-advised
ecclesiastical enterprises of an Emperor and a Grand-
duke ; the blind ambition of four German Arch-
bishops, who, contending with the Apostolic See,
the only and faithful protector of their temporal
dominions, lost those dominions ; and all that was
wished, said and attempted more recently, in a
Catholic Capital, in order to establish there a Patri-
arch and to produce a fresh schism in the Church.

LXII. We cannot wonder at the miserable
divisions which tear the breast of the Spouse of
Christ, if we reflect that, whereas the first Bishops

who were constrained to plunge into temporal con-

cerns were so holy-minded, so imbued with the true
episcopal spirit, that they did this with pain and
tears, such was by no means the case with all their
successors. Those who were animated by the secu-
lar temper, the love of money and of power, were
thereby widely removed from the Episcopate of
earlier days. It was poor, and it spent itself in
preaching the Gospel and in tending souls. For the
office involved little save labour and care; often-
times persecution, exhaustion, and martyrdom.
So -great was the courage and the spirit of
self-sacrifice which it demanded, that men might
well say, in the words of St. Paul, “If a man
desire the office of a Bishop, he desireth a good
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work.”! But holy men of old shunned the office Cuar. IIL
for a very different reason. They saw in it a dignity
altogether Divine,such as it wears to the eye of faith,
to which God alone could call and raise them; while,
possessed by a humble estimate of themselves, they
did not deem themselves endowed with the high
qualities required by so great and sacred a ministry.
Thus it came to pass that, as no candidates
for the Episcopal sees offered themselves, the
Church was free in her choice. She herself
sought, without prejudice, the holiest men, un-
fettered as she then was by the inclination of
electors, or the manceuvres of candidates. The result
- was that such men as were pre-eminent for holiness
and learning were elected. But this desirable state
of things was changed as soon as the Episcopate
ceased to be a purely spiritual power, and under-
took the administration of great wealth and the
cares of temporal government. The office then be-
came an object of dread and avoidance to holy men.
They shrank earnestly from it, even binding them-
selves with vows in order to elude the charge; as did
those Apostolic men under Loyola,® who, some

11 Tim. iii. 1.

2 Many have found fault because religious orders have done so
much in the Church, without being Pastors, and even with privi-
leges which to a great extent set them free from Episcopal authority.

But is it not evident that this was a means whereby it pleased God
to strengthen His Church, at the very time when her Bishops were
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three hundred years since, founded a company
of indefatigable labourers in the Lord’s Vineyard.
At the same time, there arose only too many
candidates for the Episcopate with which it might
well have dispensed ; namely, all who were seeking
a worldly fortune, and against whom all easier and
better opportunities for making one were closed.
Then arose the formal and materialized de-
votion of the upper class of the clergy; and among
the lower, the virtue of dexterous management of
business and knowledge of the Canon Law, in-
stead of zeal and earnestness in wielding the
sword of the Divine Word, and in guiding souls’
heavenward. Henceforth the lords and princes of |
this world looked on the larger and wealthier sees
merely as rewards for their ministers and flatterers, :
or as provision for their younger or illegitimate

1
children. That which had at first been done from

. . . . J
an instinet of inconsiderate covetousness, became

1
:

before long a political system, well-nigh a re-.
cognized State procedure. I might cite almost
any Christian nation in Europe as an illustration.

distracted by secular dignities? Evidently the mission of the
Mendicant Friars in the thirteenth century, and that of the Regular
Clerks in the sixteenth, was to fill up and supply that which was
left undone by those who are but too fitly called the secular
clergy. [The later history of the Jesuit order shows that the secular
spirit was not a monopoly of the secular clergy.—Ep.]
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Attentive study will show in each case that the Cuar. 1L
' final confusion in the Church’s government had
its beginning in the spirit and maxims which
. during its later years prevailed in the republic of
Venice. There all the Bishops were younger sons
. of patrician families. They must apparently have
received their vocation to the Episcopate before
' they were born. For they were condemned to be
Bishops before their birth by rapacious, cruel, pre-
sumptuous men ; who, by way of compensation for
this treatment, would dispense the Pastor of Christ’s
- Church from his most sacred duties, willingly
\consentmg to see him lead a life of ignoble
- indolence, or of still worse dissipation. Could we
- expect among such Bishops as these, to find large
- endowments of love and moral strength, and that
truly pastoral union which springs from a mutual
zeal for the welfare of Christ’s dear Spouse, the
Church, and from a wisdom which grows deeper
and stronger by the force of concurrence in com-
mon rules and by uniformity of action ?

LXIII. It was easy to bind together in close
intercourse and hearty friendship, men who had
but one object and aim, that of the progress of
mankind in truth and goodness. Truth is uni-
versal and immutable. A union among men which
aims at that heavenly blessing cannot but be




Caapr. III.

108  Union of worldly Bishops impossible.

itself universal. There need be no limit to the
number of its members. When it is bound together
by truth, it cannot fail to be firm and enduring; it is
not to be overthrown by trials, or by the changes
and chances of life. Such was the brotherhood
of the early Bishops. Its aim and bond was evan-
gelical truth ; God Himself was its foundation. But
when a man’s mind turns towards worldly wealth,
and his aim is the enjoyment, and consequently the
preservation and increase of such wealth, he ceases
to be free. He can no longer be wholly devoted
to that Chief Good Who can be freely shared by
all without taking away aught from any, Whose
value is wholly contained in Himself and nof
derived from. anything external or changeable.i:
Then men become unreal; they have no longer the
power to be heartily loyal in their social relations, or
to contract a lasting, indissoluble friendship witk

each other. Their intercourse cannot but b

conditioned by circumstances. Whatever may be th

outward formalities and the conventional signs of
a restricted affection, there is always an under

stood limit to union. It is shackled with fears

cautions, and reserves, which greatly weaken it

and altogether change its nature. “If at all
with whom ? how? how far? is not union contrary t

other interests ? what 1is the object or the condition
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of such union?” these questions are always under- cmap, 111.
stood to be asked. If, then, these rich and
powerful Bishops are mnot paragons of extra-
ordinary virtue, but rather men whose hope
and longing through life has been to gain a
wealthy see, what must be the inevitable result?
What can we expect from such successors of the
Apostles? Who can doubt that their anxious
efforts will be devoted to their temporal power
and possessions? Content with the sufficiency of
their worldly position, they cannot feel any burning
desire to maintain spiritual intercourse with other
Bishops. Absorbed in secular business, they have
neither time nor inclination for earnest corres-
pondence on Church questions, which moreover
requires a different frame of mind, and other studies
than theirs. Ifperchance they do attempt some sort
of union and intercourse, it is certain to be em-
barrassed with all the hindrances alluded to above,
of fashion, persons, rank, and season; and it
will not be allowed to interfere with the Pre-
lates’ convenience, to disturb their comfortable
ease, or to run the least risk of lowering their
secular grandeur.

LXIV. Church history shows that the Bishops,
having become possessed of temporal baronies,
soon quarrelled among themselves. They were
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wnvolved in factions, in wars, and in all the
horrible discords which for whole centuries dis-
tracted the world. These discords were cruelly
hurtful to mankind, fatal to the Church whose
very foundation is love, and painfully scandalous
where men are concerned to whom Christ has
said, “Behold, I send you forth as sheep in the
midst of wolves.”! Yet it was but natural that
such Bishops, having become a constituent part
of the political body, possibly its most influen-
tial part, and clinging eagerly to their temporal
fortunes, should be involved in the struggles
and contentions which perpetually embroiled the
great personages of the world. For riches and
power are of themselves occasions of conflict,
whether for those who seek to keep what they
have, or those who take offensive measures to
add to it. Thus the holy, continuous, uni~
versal union of the early Bishops came to am
end, and was succeeded by partial and temporary
unions, such as arise out of secular interests,
mere confederations, leagues and factions. What a_
difference! Could the unity of the Episcopal
body be preserved thus? Was it not inevitable
that little by little that general isolation of

" Bishops should take place, which, unhappxly,vj

1 St. Matt. x. 16.
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is one of the deepest and most cruel wounds Cmar. IIL
which ceaselessly afflict the Church of God ?

LXYV. It is evident that Bishops who are
immersed in secular affairs must continually
mingle with princes and great personages. It
is also evident that this intercourse cannot
long continue, without leaving on the Bishops an
impress of the manners and customs of the world.
This impress is seen in their personal tastes, their
households, their dwellings. Moreover it is clear
that a worldly habit of life is widely different from
the life of the Church. Any man who adapts
himself to the pomp, the turmoil, and license of the
one is likely to shrink from the lowliness, the
regularity, and the strictness of the other. Thus
it was inevitable that a Prelate who was taken
up with worldly greatness, should be dis-
inclined to return to the poor of his flock, and to
his inferior clergy, and to devote himself to the
lowly offices of the Church and the special
care of souls. He would prefer the society of
great persons in the world to that of his Episcopal
brethren, as being more lively, less critical, and,
according to his views, more profitable.

LXVI. Hence such Pastors forsook their
dioceses, not merely in order to attend parlia-
ments or national Councils, but because they pre-
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ferred residing near royal Courts, whence the
voice of many Councils vainly sought to recall
them.! And what had they to doat such Courts ?
Some, perhaps, sought to share in their pleasures;
some to seek aggrandizement of that earthly pros-
perity which always kindles insatiable longings
in the heart of man ; others to satisfy their vanity,
by receiving homage and appearing great in the
eyes of men. They mingled, perhaps, in the
tricky and rough work of politics; or they even
made war on the Church herself, on her doctrine,
or on her discipline; or they filled the infamous post
of spies, satisfying personal animosities against
their brethren in the Episcopate, or kindling a
perfidious and sacrilegious war against their com-
mon father and master, the Roman Pontiff ; or they
basked with their degraded natures in the prince’s
smile, perhaps flattering him, winking at his in-
famous pleasures, or his ruthless enterprises, with

1 In the year 341 the Council of Antioch, not content with con-
demning Episcopal residence at Court, treats it as an almost unknown
irregularity, and ordains that no Bishop, priest, or other clerk,
should even pay an ordinary visit to the Emperor without letters of
permission from the Bishops of the province, signed by the Metro-
politan ; and whosoever infringed this ordinance of the holy Couneil,
should be excommunicate, and deprived of his office. Such was the
holy jealousy of those times for the freedom of the Church! such
the fear of contagion from earthly greatness ! In A.p. 347 the Couneil
of Sardica ordained that Bishops should not go to Court even for
charitable objects, but that they should send one of their deacons as

a commissioner. g |
f
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good-natured indulgence ; or, worse, they blessed caar. 11
such enterprises, and sanctioned such pleasures

with a Bishop’s solemn words—thus prostituting

the Gospel and all the ordinances of religion.!
Would that I were speaking of mere possibilities!

Of all my statements there are too many terrible
illustrations to be found in history. There they are,

written in clear, indelible characters, which neither

the bitter tears of the Church nor long-continued

efforts to obliterate them can ever efface.

LXVII Doubtless one end for which Provi-
dence permitted the ecclesiastical power to gain
so much influence in civil governments was to
provide mediators between the governors and the
governed, between the strong and the weak. The
Church, after preaching for six centuries submis-
sion and unexampled meekness to the weak, was to
teach the strong how to moderate the use of power.
She was to subject rulers to the Cross, and, through
the Cross, to justice, thus making them ministers
of justice and beneficence to the people of God,
and not merely judges of earthly things. This

L The history of the tyrant Christian of Sweden, and his adula-
tory Bishops, is a sufficient illustration. The Church owes her loss
of that nation to such Prelates ; and theisame may be said of Ger-
many and England. [Whatever the dgracter of some of Henry
VIIL’s Bishops, the English Reformation is due to causes inde-
pendent of any individuals concerned in it.—Eb.]

I

HRRARY ST MARY'S COLLEGE
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office of the eeclesiastical power, this noble mission

of Christ’s Church, was exercised by many Bishops,

who maintained the truth, or, as Holy Scripture
has it, the testimony of God, before kings. Amidst
the perversion of many among their brethren,
such Bishops were never wanting. The first out-
breaks of fierce resentment were often braved by
them. Crowned monarchs were taught the exist-
ence of a moral power, utterly unlike their own
merely material resources. That peaceful, gentle
power ecould, nevertheless, direct and rule brute

force. Although hitherto unheard-of, it issued

in the Christian legislation which occasioned
so many struggles, which was the object of so
many reproaches and calumnies, which led the
Pontiffs of the Middle Ages to fight the battle

of the people against kings, and the result of .

which was a wholly new sovereignty, a monarchy
of an entirely new character, the Christian mon-
archy. Thus the Eternal God willed that the
savage government of earthly lords should be
modelled upon the peaceful rule of the Church’s
Bishops, and that slavery should cease in the
Christian world, since the Church of Christ owns

only sons; that arbitrary power should cease,

since the Church’s power is holy and reasonable ;

and, finally, that the few should no longer treat

& T
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the many as mere machines, because the Church’s cuae. 111
~ power is but a ministry and a service by which
the few sacrifice themselves for the good of
their fellow-men. All this God secured for man
through Christ; He secured it by the course of
events, and, where events failed, it was won by
the public condemnation of those who acted in a
contrary sense, and who were not screened from
condemnation by a great position. Hence the pre-
cepts of the Grospel, taking possession of the public
mind, laid the foundation of a new general feeling
which dealt justice freely to monarchs, and that
with a severity not to be found save among Chris-
tian nations. But this noble mission of the clergy
i1s over; the period of the conversion of society
ended in the sixteenth century. At the present
time everything proves that a new epoch is before
the Church, which during the last centuries has
been labouring to amend her minutest defects.
A clergy which has become the slave and flatterer
of princes can no longer mediate between those
princes and the people who reject its mediation;
and thus arise such times as our own, when irre-
ligion and impiety prevail. The Church’s power
1s out of joint; it is no longer an intermediary
between the legal power of kings and the moral
power of the people. Absorbed by the former, it
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becomes identified with it; and the royal power
itself loses its natural character. It is double-faced,
cruel on one side, fraudulent on the other; pre-
senting here a military aspect, there a clerical one.
And so the world is overdone with military forces
and with an excessive number of useless ecclesias-
tics. Kings are face to face with the people; they
have either to receive a capital sentence, or, worse
still, to pronounce it. There is no longer any one to
give counsel, to join the two parties together, to bless
their contracts, and receive their oaths, now faith-
less and unsanctioned ; both sides fear and threaten,
they make ready for battle, and in a battle every-
thing is at stake. 'Who can be surprised if, when
in Russia, Germany, England, Sweden, Denmark,
and other countries, princes® once Catholic, under
the tyranny of some caprice or passion, chose
to declare themselves the religious heads of the
nation, and to separate their realms from the
Church, they found no resistance from the Epis-
copate ? or, if on the contrary, they found among
the Bishops their most active servants in carrying
out their designs of racking the Body of the
Holy Church? These schisms existed practically
before they were actually made: there was only

1 [This is rhetorical. Russia was never in communion with

it -

Rome. And the incidents of the Reformation do not admit of thls |

general description.—ED.]
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the addition of some external forms, a change of cusr. 1.
name ; the ecclesiastical power which alone could
have prevented them, had already ceased to exist;
it was lost in the temporal power. Bishops
had ceased to be Bishops, in order to become
courtiers ; they were not only disunited among
themselves, torn with jealousies and rivalries, but
they had also separated themselves from their
head, the Roman Pontiff, and from the universal
Church, preferring to be united as individuals to
their sovereign. Thus they had renounced the
law of their existence, in preferring to be the slaves
of men clothed in soft raiment, rather than the
free Apostles of the Christ, despoiled of His
garments. Alas, what a spectacle the Catholic
nations present at this day! Where would be
the union and the disinterestedness of our Epis-
copate, if a sovereign were to think of separating
himself from the unity of the Church ?

LXVIIL Observe, too, that even if the degra-
dation of the chief Pastors stops short of such
extremities (yet there is no standing still, and
every social good and every social ill is developed
with time, and reaches its extreme point gradu-
ally), still the obsequious adherence of Bishops
to princes, and their continual immersion in
secular business, tended throughout to diminish
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union among the Episcopal body. It was in-
evitable that the Bishop who was minister to his
prince, or who at all evenis had a powerful
influence in political affairs, should use great
circumspection in his dealings with men around
him, not excepting his Episcopal brethren. He
would naturally become cautious, reserved, silent,
difficult of access. Thus every political party in
the nation, every successive system of adminis-
tration, helped to divide the Episcopal body and
break it up into sections. These sections might
indeed hold together externally in times of publie
tranquillity, since- the ancient ecclesiastical forms
of brotherhood and love are still retained. But
nevertheless they are inwardly split asunder
all the more disastrously because they are
superficially covered with the cloak of pastoral
harmony. What, again, can we say of the union
of Bishops of different nations? Having prac-
tically ceased to be Bishops of the Church Catholic,
they are no longer more than national Pontiffs;
and, as the Episcopal order has changed to a mere
magistracy, an office like any other political office,
the Bishops treat each other as strangers, making
peace and war, truce or strife with one another,
and even with the Church of God. As early as the
fifteenth century this strange scandal was seen
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in the Church, when a Council was assembled, Cuse. 111
divided into nations.! The authority committed
by Christ Himself to His Bishops to be judges
in the faith and masters in Israel was practically
denied. The dogmatic controversies of Chris-
tianity were decided, not by the Bishops’ votes,
but by the votes of “nations.” At each meeting
of “mnations,” the laity voted with the Bishops and
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